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Are we living in Oceania? 
Only Big Brother knows for sure 
by George Woodcock 


One of the unexpected features of the new film of 
Nineteen Eighty-Four, directed by Michael Radford, is 
the presence of a ghost created by the barber. When John 
Hurt, acting Winston Smith, turns his back to the screen, 
the shape of his head, with the hair cut close up to the back 
and sides and a crest-like tuft left on the top, is that of 
George Orwell’s head in real life. It haunted me with 
recollection throughout the film. Perhaps, indeed, it is a 
cheap and elementary devise to incorporate the author 
rather inappropriately in his own novel, since Winston 
Smith was never intended as a self-portrait and Nineteen 
Eighty-Four was far from being an autobiographical 
novel. But at least for those who knew Orwell it brought 
into sharper focus the question; What would Orwell think 
of the film if he were indeed here to see it? 

I suspect there are things he would have liked about it, 
though not all of these can be attributed to Michael Rad- 
ford’s direction, For instance, as a literary craftsman he 
would have been pleased to see how well his stark collo- 
quial dialogue, which has naturally been cut but other- 
wise not notably tampered with, can work in a political 
film of this kind. He would have liked the general 
economy of the production, which is as stark as the novel 
demands. 

Ithink also that he would have admired at least some of 
theacting. Richard Burton, in his last role, is notably con- 
vincing, partly because he acts in the earnest and slightly 
didactic style of English films in the 1940's (coinciden- 
tally Burton acted his first film role in 1948 - the year 
when Orwell's novel was completed), but mainly be- 
cause he so admirably projects the combination of tired 
conviction and insane logic that O'Brien shows in the 
novel. The whole concept of ideology worn away and re- 
placed by the naked justification of power, which makes 
Nineteen Eighty-Four so accurate in its anticipation of 
the world today, is there, acted but before one's 
own eyes. 

Richard Hurt is a somewhat different case. He acts 
well, but I am not sure that he is playing the right role, for 
he makes Winston Smith appear from the beginning the 
weak man doomed to victimization, so that his obstinacy 
on the torture table seems unconvincing, and the scene 
where O’Brien mocks him before the mirror as a wretched 
specimen of humanity loses its point; Winston-Hurt has 
been a wretched specimen from the beginning. Yet the 
real point of his torture and subjection is not entirely lost, 
though this may be due to Burton's acting rather than to 
Hurt's. We are still left — as Orwell intended — with the 
feeling that O'Brien is the deluded victim of his own 
megalomania, and that the future may not go so well with 
the totalitarian order as he suggests; that even if this one 
passive resister is beaten down to a groveling love of Big 
Brother, there will be others to follow him. 

But I suspect Orwell would have had more serious ob- 
jections than that. He wrote Nineteen Eighty-Four as a 
satire on totalitarianism: that comes out in the film. He 
also wrote it as a doomed love story, and so it is acted, 
though one wonders at times why brash Julia, admirably 
played by Suzanne Hamilton, should fall in love with 
Hurt's cringing Winston. But Orwell wrote Nineteen 
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Eighty-Four primarily as a warning; not a prophecy, but 
a kind of political cautionary tale. Look out, he was tell- 
ing his readers. Something like this happened in Ger- 
many and is still happening in Russia. No society is 
immune from the plague of totalitarian thinking, It could 
happen here and not very farin the future, and it would be 
something even worse than history has yet offered. 
For this reason Orwell did not follow the usual futurist 
route of creating a world some forty years ahead that is 
entirely unlike our own. Most utopias and anti-utopias do 
this, and we naturally regard them as fantasy because the 
background they offer is so unfamiliar that we cannot 
relate it to our world. Ursula Le Guin’s imaginary worlds, 
for instance, live in their own time and place, not in ours. 
For this reason Orwell made the setting of Nineteen 
Eighty-Four much like that of 1948, with its bombed sites 
and toppling buildings, a little more decrepit but dis- 
tinctly recognizable. He wanted people to see their own 
world and witness things happening which they had not 
thought possible there. The whole point of the novel is 
that this is our world in which a political horror has grown 
up, and because the setting is familiar we find what hap- 
pens in it plausible and recognize it as a real danger. 
But in the film we enter a totally broken down world of 
concrete ruins that looks like the background for a sur- 
realist melodrama but is so unlike our own world that we 
immediately reject its plausibility and see the action hap- 
pening somewhere else, not here. I am not suggesting that 
Orwell's message would have been facilitated by setting 
thefilm ina 1948ish world as Orwell himself set the novel. 
That would be substituting antiquarianism for uncon- 
vincing futurism. Nineteen Eighty-Four, filmed in 1984, 


should show the shabbier side of the world of that year 
and might very convincingly have been filmed in one of 
those war-damaged parts of London that were rebuilt in 
the 1950's and have since run down into modern 
slums. 

Some of the other alterations are clearly inevitable, 
given the change of medium. It would be very difficult on 
film to get the spirit of Orwell's marvellous opening sen- 
tence: “It was a cold bright day in April, and the clocks 
were striking thirteen," and in cinema terms Michael 
Radford's opening with a mass meeting of brainwashed 
party members, is probably more effective, given that a 
film has less time to make its point than a novel. 

But the excuse of less time had been used unjustifiably 
to create other distortions. The extent of O'Brien's equiv- 
ocation, of his apparent complicity as he draws Winston 
along the path from secret to open rebellion, is never 
revealed in full, and one particularly striking scene is 
almost lost. It is that in which Winston and Julia go to 
O’Brien’s luxurious Inner Party apartment and at his bid- 
ding take an oath of action against the state that reads 
like an adaption of Nechaev’s Revolutionary Catechism. 
All that happens in the film is that Winston alone visits 
O’Brien in a Party office, and in this change many things 
are lost, including not only our sense of O'Brien's subtle 
manoeuvring, but also a real class feeling of the dif- 
ference between the way Inner and Outer Party mem- 
bers live, and just as important, the full extent of Julia’s 
willing participation in total rebellion. 

Indeed, Julia is generally diminished, and there is a 
curious touch of anti-feminism in the fact that she is 
shown several times naked in full front view, while 
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Winston is only shown naked from the back; even in the 
scene with O’Brien before the mirror, where the whole 
point lies in seeing a naked, racked body, Winston is still 
clothed in rags. Orwell may indeed have had a streak of 
prudery, but there seems no point in making his novel 
seem more prudish than it was. 

Finally — and this is a point where the limitations of 
the film as an essentially visual rather than a verbal 
medium may be deeply involved — we are never made to 
realize the full extent of the preoccupation with 
manipulating languages which Orwell reveals in the 
novel. Readers will remember that the book ends, not 
with the termination of its action, but with an appendix 
which is an exposition of the theory and practice of 
Newspeak, the language so reduced to mechanical 
simplicities that independent thought and the expression 
of individual emotion will become impossible. 

The preoccupation with the destruction of the lan- 
guage by politicians seeking to use it for the retention of 
power was perhaps the most important concern of 
Orwell’s last years; his anxiety about the manipulation of 
history was really part of the same basic fear; that free- 
dom would be irrevocably destroyed if men were able no 
longer even to conceive the possibility of change and 
growth. It is true that these preoccupations do appear in 
the film, in one or two conversations, a few slogans, and 
part of O’Briens argument in the torture chamber. But the 
sense of language as a living and vulnerable thing and of 
the dangers it suffers, which dominates the novel itself at 
least as much as Winston's individual sufferings, is never 
really conveyed in the film. Perhaps — given the limita- 
tions of film, it never could be.L] 
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Evil patriarchal authoritarian fascist conformist 
bourgeois macho disco tendencies in gay men 


by Robyn Turney, Practicing Homosexual 


From the sound of its title, when I first read this article 
some time ago as part of a collective workshop on the 
relationship between lesbian/gay liberation and anar- 
chism, it must have struck those in attendance as an 
attempt on my part to literally wring authoritarian 
tendencies out of my fellow faggots with the sheer weight 
of adjectives! It's true, I have a lot of things to say about 
authoritarianism in the gay male subculture. I only wish I 
could be equally prolix regarding our libertarian 
tendencies, but thetoo few opening remarks I tender here 
embrace (for me, anyway) the entire situation on this 
score. 

Gay men, under the straight state, are sexual 
anarchists, even if they fail (and they usually do) to be 
radical in any other sense. I am here using the term 
“anarchists” in a context much broader and somewhat 
different than is customary. I am not speaking so much of 
individuals who apply themselves to the erection of a new 
social order as of those whose very existence challenges 
the present one. We gay men are poison in the lifeblood of 
a system precariously balanced on an economy the 
foundation of which is the nuclear family, Remove this 
one brick and the whole appalling edifice tumbles down. 
The family is contingent upon heterosexual men as 
leaders, womyn as breeders, children as slaves (to both 
capitalists and suzerains), and the whole diameter of 
culture and tradition, of private and public opinion, of 
Patriarchal religious moralizing, and of state legislation 
has been extended for hundreds of years to bulwark and 
mainstay it. Homosexuality denies repressive edicts and 
ordinances; it denies authoritarian morality; it denies 
divine retribution; it denies opinion, public and private, 
as well as custom; and it denies life-time contracts and 
bonds with a single individual. The fact that gay men 
express their sexuality despite the vast power and 
formidable resources commanded by social institutions 
to press for conformity is testimony that even the most 
closeted and right-wing of gay men holds within himself 
the dormant seeds of rebellion, waiting to germinate. 

The questions I wish to address here are, first: why, if 
our sexual orientation sparks an awareness to the 
endemic authoritarianism of the status quo, gay men are 
not thereby more uniformly radicalized? And second: 
why, instead, do most try, with varying degrees of 
success, to incorporate their incongruous sexuality into 
the status quo? 

To answer these questions, I am going to draw not only 
on my knowledge but also on my own personal ex- 
periences as a gay man and make from them some very 
broad generalizations before attempting an analysis of 
what I am about to relate. 

First, some background: my contact with the gay 
community dates from my coming-out eight years ago in 
Winnipeg, Manitoba. I later moved to Toronto and have 
spent time in Ottawa, Montreal, the U.S., and England. 
My record includes most places familiar to the 
community: the bars, the baths, and about half-a-dozen 
gay organizations, Finally, it’s important to keep in mind 
that I am here dealing with mainstream, more-or-less 





visible gay men, my encounters with them, and the 
subculture we have constructed for ourselves. By the 
way, I'm no angel. My frame of reference is admittedly 
limited, and I’m not setting myself up in any sort of self- 
righteous superiority over my gay brothers. I have, in 
fact, in the course of my sexual evolution and my simul- 
taneous progression politically leftward out of ado- 
lesence, been guilty of most of the things you will read 
about here. 

If I may indulge, for a moment, in some playful 
stereotyping, let me describe the mainstream gay male 
subculture as I have encountered it. It is a subculture in 
which Judy Garland and Liza Minelli are almost univer- 
sally worshipped (although no one seems to know just 
why), with Jane Olivor and Bette Midler as runners-up; a 
subculture of amyl nitrate - popularly known as 
“poppers” - inhaled nasally on the dance floor, in bed, and 
other places; one of flashing disco lights with music and 
dancing to match; one of bars packed with men searching 
for that right posture to stand in which is the one most 
likely to guarantee being picked up; one of endless one- 
night stands; one of closely cropped hair and 
moustaches, of pumped iron and muscle shirts; one of 
leather, of S/M, of role playing, and of every possible 
uniform you can imagine; one of preppies and yuppies; 
one of relationships that start out as monogamous, but 


really aren't, and in the end never were, although that's 
what both partners said that they wanted out of it,...but 
not really; one of the endless quest for the perfect body, 
housing the perfect mind, the interminable chasing after 
the volatile and not really existent Prince Charming. 

Iobviously haven't covered all the bases in this list, nor 
had I intended to; nor does authoritarianism play a part 
in everything I’ve mentioned, but it certainly applies in a 
few cases, some of which Га now like to examine. 

T've never been able to understand gay men's preoc- 
cupation with roles, or rather, with one particular role, the 
butch or macho role. Being butch in gay life means 
grooming, dressing and behaving in a manner to fit or 
even exceed the male heterosexual sex-role stereotype. 
This involves sporting lumber-jack shirts, rolled-up 
sleeves, biceps, cowboy and construction-worker hats, 
short hair — usually complemented by a moustache — 
and, of course, the elimination at all costs of anything 
remotely feminine in one's behavior. 





Few things have been more disconcerting for me than 
to walk into a gay bar and overhear the guy in overalls 
refer to the drag-queen sitting in the corner as a “faggot”. 
What does he mean, “faggot”? Just what does he think he 
is? A “straight man” who fucks with other “straight 
men”? Why, I ask myself, does the masculine stereotype 
hold such an attraction for some gay men? 

Even more disquieting are the men I see in our 
community who don the uniforms of cops and, worse yet, 
those of the military. Why do gays find these 
authoritarian, red-neck, and very anti-gay images so 
compelling? Do some gays feel that they can adopt the 
roles of men who deny the validity of gay love and gay 


sex, holding them in contempt, and yet atthe sametime be 
different from these authoritarians only inasmuch as they 
do accept the legitimacy of gay emotional and sexual 
responses? 

Then there are gay men like the friend of mine who, in 
contrast, refers to himself as being “not the butchest thing 
on two heels”. I think that men like this are marvellous 
because they represent so much more of a threat to 
Patriarchy than gays who adopt a masculine posture. 
But my heart sinks when I see my friend deliberately alter 
his behaviour so as not to violate the norms of the macho 
ideal in order to make himself more sexually appealing to 
that very sort of man. We cannot so easily escape the 
euology of masculinity. 

I think that drag, especially radical drag, both of which 
overturn distinctions of gender, represent the greatest 
threat to Patriarchy from gay men. But all drag is not 
radical. I sometimes find the catty nicknames and insults 
occasionally traded by drag-queens to be rather sexist. 
Nor is all drag radicalizing. Most queens would be quite 
content with the status quo if only it would open its arms 
to embrace them. 

Ihave not found the butch ideal to be necessarily more 
prevalent in the leather community than elsewhere in our 
subculture. I have seen some leather apparel on men 
which couldn't be called “butch” by any stretch of the im- 
agination and might even, in some cases, be properly 
called a parody of that image. 

Theimportance of being butch is sadly not limited only 
to individuals but has been embraced by the gay 
community itself. This has been most evident in the punk- 
bashing being indulged in lately by a growing number of 
Toronto gay bars, whose managers seem determined to 
clear their premises of drags and new wavers on any 
pretext and at any cost in an all out war against 
androgyny. 

The very worst aspect of this love affair between gay 
men and macho is its rare but very real culmination in 
fascism. There is, believe it or not, actually an organiza- 
tion of gay Nazis. An acquaintance of mine, a Marianist 
priest affiliated with Dignity (a group for gay Catholics), 
related to me how, on one occasion, an entire New York 
City Gay Pride Day march was aborted due to this or- 
ganization. No other lesbian or gay organization would 
consent to participate if the gay Nazis (who thought that, 
as gays, they had the right to march in the parade in full 
uniform) were included. Attraction to fascist images and 
ideologies isn't just a symptom of degenerate gay 
America, either. It wasn’t too long ago that I spotted a 
man in Nazi uniform at a popular Toronto gay bar. 

All of this makes me wonder if, instead of creating a 
counterculture, gay men have in fact created a counter- 
Establishment, a gross caricature of the straight male 
original, with its own norms, and bitter reprisals for those 
who violate them. It is this which has largely contributed 
to my own personal disillusionment with mainstream gay 
culture. 

Grooming and dressing well are two other, rather 
bourgeois, norms of our subculture. Sex appeal is based 
superficially on appearance and is the only guarantee of 
picking up a trick for the night. Attire that does not meet 
the requirements of fashion is discouraged and, as in the 
case of gay punks and new wavers, even banned in some 
bars. A Franco-Italian friend of mine told me that it’s 
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even worse in the clubs in Europe, where the touchstone is 
middle-class finery. No one, he assured me, will even talk 
to you if you walk in wearing denim. 

Гі never forget the incident that happened to me while I 
was still living in Winnipeg. A mutual acquaintance there 
once remarked to a friend of mine, *Guess what! Robyn 
walked into the club last night and nothing he wore 
matched." 

My friend, *Maybe he can't afford to dress any other 
way." 


The acquaintance, *Sure he can. He's got a good 
job." 

My friend, *Well, maybe he likes dressing that 
way." 


Why is it that it never occurs to some gays that clothes 
do not necessarily make the man and that perhaps 
somebody really does like dressing that way? 

Physical beauty is as important as attire in the gay 
world, and those who have little or nothing to offer are 
made to feel left by the wayside. Just turn the pages of any 
gay periodical and you will be flooded by images of men 
representing everybody’s ideal hunk. We are brain- 
washed and bombarded with this image by gay adver- 
tisers no less than by straight ones. Rarely do you come 
across an ordinary looking (much less non-white) person 
inanad regardless of whether it’s gay or straight. It is little 
wonder, then, that our sub-culture reflects the plasticity 
and superficiality of media images. 

Most gay men exhibit an ambivalent attitude towards 
sexual partnerships. Monogamy is contradictorily 
portrayed as the sort of lover relationship nobody wants 
but everybody secretly hopes for. I think, however, that I 
might just possess the key to this puzzle. Former lovers of 
mine have told me that their ideal relationship would be 
one in which they could fuck around as much as they 
pleased while their lover remained strictly monogamous, 
hardly a fair arrangement. The lover is little more than a 
piece of property. This, then, is the hidden, one-sided 
“monogamy” that is masked by a superficial and preten- 
tious *consensual" monogamy, too often and too loudly 
lauded as the best of all possible relationships. I have wit- 
nessed many a gay liaison bogged down and blown apart 
by the false equation of sex with love and demand for a 
monopoly on both. 

Another thing Гуе never been able to understand 
;about my fellow faggots is why they have saturated our 
“community with aesthetically empty and politically 

mindless music. Of all the harmonies available to the ear 
of the sexual rebel, why disco? Why disco, when its 
robotic repetitiveness encourages the very opposite of in- 
surgence, countenancing instead conformity and unifor- 
mity, reducing us to the status of machines? Why all the 
socially irrelevant songs about stereotypically grasping 
and very heterosexual relationships performed by some 
straight we gays are supposed to identify with? Gay 
music should, at the very least, show its sexual defiance of 
the status quo, and rebellious music inviting creativity, 
originality, and individuality of movement wouid be 
ideal. Why, then, is our music such a far cry from our 
sexuality? 

I realize that the plangent, textureless, electronic disco 
beat is a sexual mock-pelvic thrust, but surely gay men 
are much more than mere hunters in the perpetual pur- 
suit of sex. Yet, by the continuing presence of disco in the 
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community, we are seemingly reduced to that and noth- 
ing more. There is, however, a method in the madness of 
its employment in gay bars. Men who go to the bars seek 
sex and companionship. Alcohol, dancing, music — and 
lately, gay porno, too — help to reduce inhibitions and 
enhance lubricity, while the capitalist bar owners, both 
gay and straight (not to mention the record companies), 
reap the profits, exploiting gay men and their needs in the 
process. 

Because of the lyrical content, I myself always 
preferred the folksy sort of stuff lesbians do (and which 
some gay men are also now starting to do) to disco. At 
least dyke music in some sense appeals to our struggles 
and our oppression, yet I have been hard pressed to find 
other gay men who share my enthusiasm. I am, as well, 
always pleased to see artists like Tom Robinson come 
along. There is also Bronski Beat, a socially and politi- 
cally aware gay male band whose music is a new ray of 
hopeful light on the dark horizon of disco, but I doubt 
that their atypical stance will result in the conversion of 
this exceedingly narrow and simplistic medium into any- 
thing of real value, 

In my time spent in gay baths I have witnessed the ul- 
timate in superficial relationships. The baths exist ex- 
clusively for sex, which is fine except that the atmosphere 
there favours personal and emotional isolation over in- 
tegration and intimacy. To their credit, the baths give 
men with something to hide a place of sexual refuge. But, 
on the other hand, there’s the capitalist at the door, 
always waiting to take your admission fee, growing fat on 
profits made from exploiting the closetedness and loneli- 
ness of gay men. 

Gay men seem blind to the evils of capitalism. The 
boast that the earnings of gays exceed those of the 
average straight is well known. Middle-class values are 
eulogized in the gay subculture. To entertain and look 
your best costs an awful lot of money. If you’re going to 
be gay, it’s best to have a bank roll. 

Gay men seem blind to the virtues of feminism. They 
fail to see that the elimination of sex roles is fundamental 
to our freedom. Many have no feminist consciousness 
whatsoever, despite the fact that they may havea number 
of friends who are womyn ( whom they constantly refer 
to as “girls”). Few I have met have had many lesbian ac- 
quaintances or even feminist friends. 

When I try to tie all of this together and account for the 
aspects of gay life which I’ve described (and more), I am 
reminded of a line from Sky Gilbert’s play, The Dressing 
Gown. Eliot, an older gay man, explains the anomalies of 
gay men to his niece, Martha, thus: “When you put two 
men together, you get what’s bad in men times two”. This 
leads me to speculate that “what’s bad in men”, espe- 
cially in gay men, might possibly be accounted for by sex- 
role socialization. 

In our sexist society, men and womyn are socialized 
quite differently in spite of the gains of feminism. 
Achievement, independence, self-reliance, competitive- 
ness, activity, and ambition are almost never en- 
couraged in little girls as they are in little boys. At the 
same time, nuturance, emotional responsiveness, co- 
operation, responsibility, submissiveness and even 
obedience are thought to be appropriate for girls, but not 
for boys. Parents allow boys much more freedom to ex- 
press their aggression while girls are praised more often 


for good behavior. Keeping this in mind, Га like to 
compare the gay male subculture with another 
subculture where individuals of the same gender interact 
sexually and emotionally — lesbian womyn. 

In their fight for liberation, lesbians must wage war on 
two fronts: one, as lesbians and the other, as womyn. Be- 
cause lesbians are oppressed on both fronts, they gener- 
ally try much harder than gay men to overcome their 
sexist socialization, attempting to incorporate the posi- 
tive aspects of both sex roles into their lives. Gay men, on 
the other hand, are oppressed as gays but not as men. 
They may be gay in their private lives, but they are still 
men when they walk the streets at night and when they go 
into the office in the morning. Lesbians don't have that 
option. Sexuality aside, they do not cease to be womyn 
either on the streets or in the office. As lesbians they have 
no power; as womyn they have no power. As 
homosexuals, men have no power; but as men they do. 
Because, as men gays are not oppressed, there is much 
less pressure for them to give up the power that their 
gender guarantees them under Patriarchy, and what's 
more, I don't think that many of them want to. A look at 
both subcultures will suffice to ascertain if there is any 
truth in this. 

Generally speaking, lesbians are more likely to be radi- 
calized by their orientation than are gay men. More les- 
bians than gays seem to be aware of the evils of sexism, 
capitalism, and the state, and of the necessity of fighting 
them (although authoritarianism is by no means absent 
in the lesbian community). 

Generally speaking, dykes work co-operatively and 
are group-oriented. Gay men do not, asa rule, mitigate all 
aspects of aggressive and competitive behaviour, remain- 
ing very much individuals in the aggregate of gay males. 
Many simply transfer their sex-role socialization from 
the straight to the gay realm, sometimes differing from 
straight men only in their orientation. 

Perhaps being cast into the all-male environment even 
accentuates some aspects of our sex-role socialization. 
Many gay men operate emotionally and sexually as 
capitalists. They compete for sex and love in atmos- 
pheres designed only for such competition, which ac- 
counts for the hierarchical structure given to beauty, ap- 
pearance, and butchness in all their various guises. Every 
Sex object is a potential rival as well, and thus gay men 
remain individuals within, rather than becoming mem- 
bers of, the group. As boys, men are taught that they have 
a high sex drive while womyn as girls are taught that 
theirs is much more subdued. This may account for the 
fact that the average gay man experiences hundreds of 
sexual encounters annually while the average lesbian ex- 
periences something like ten or less in the same amount of 
time. 

Some gay men have told me that they romance middle- 
class values and incomes because they fear they'll have to 
face old age alone and unattached, but I think that most 
of them do so because they feel that it’s possible they'll 
eventually be assimilated into the status quo. Since, the 
argument goes, gays and straights differ only in their 
gender preferences, we need only change society's at- 
titude towards us. It's like gay men are saying, “Hey, Mr. 
Capitalist, look at me! I can be gay and still be as good a 


capitalist as you are! Won't you let me in?" So also in 
their sex-role behaviour: *Hey, Mr. Straight, look at me! 
Ican be gay and still be as macho as you are! Won't you 
let me in?" Becoming part of the system has become the 
goal of those rejected by it. 

Finally, there is one more thing characteristic of the 
dyke subculture that I, as a gay man, am quite envious of. 
Generally speaking, lesbians have a group conscious- 
ness, a Sisterhood. Sisterhood is powerful, so the saying 
goes. Powerful in this sense means (I think) supportive. 
And Brotherhood,...is Brotherhood also powerful? I had 
hoped all my life that it would be, but in vain have I 
searched for it in the community. Lesbians are linked into 
a Sisterhood by their oppression as womyn under 
Patriarchy, Mainstream gay men give the impression 
that they are too isolated and competitive for this sort of 
psycho-spiritual camaraderie. 

There are a few hopeful indications, however. The 
closest thing to a gay male brotherhood I have ever come 
across are the Sisters of Perpetual Indulgence, an order of 
gay male nuns with some rather unorthodox religious 
and political beliefs. They call it a “gay male ‘sisterhood’ 
”.“the most accessible definition for the tender relation- 
ships we have stolen for ourselves from a heterosexist 
society which discourages affection between men”, but 
it’s the same thing that I’ve been talking about and at least 
the Sisters recognize the need for it and have taken a 
crack at it. “High on our list of souls to save,” they say in a 
letter to The Body Politic (Nov. ‘82, p.7), “are the gay 
men unaware of their stake in feminism and the need for 
fundamental change in society; men self-oppressed by 
the ideologic byproducts of male privilege.” Hopefully 
the Sisters represent a trend in gay men of gradual aware- 
ness that their radicalism should be not only sexual but 
political, and that incorporation into the status quo is 
neither a practical nor desirable goal. If gay men then do 
come to see the evils inherent in power and the necessity 
of giving it up, they shall become anarchists not only 
sexually but in every sense of the word. O 
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Beyond the barricades: 


The following is an excerpt ofan article entitled “There 
Is A Third Force in Central America" which appeared in 
the journal New Options (November 19, 1984 - No. 11). 
Mark Satin, the journal's editor, wrote a book some 
years ago — an excellent critique of Marxist and liberal 
Philosophies. The book, New Age Politics( Whitecap 
Books, West Vancouver, 1978) was marred however by a 
tendency to seek to reconcile non-reconcilable opposites. 
Specifically, Satin thought that capitalism could in some 
sense be rehabilitated for the "New Age" and was, in 
addition, sympathetic to highly questionable cults like 
EST and Scientology. This same eclecticism persists in 
his journal which, on the whole, is very readable and con- 
tains much stimulating information and opinion. In the 
last third of the article (which we have omitted), Satin 
cites approvingly the efforts of left-of-center reformers 
trying to influence Congress in its Central American 
policy. Though some of the groups he mentions may be 
questionable, we are reprinting the article because of our 
dissatisfaction with the "choices" being offered by the 
Left. The lessons of history remain lost on our current 
crop of "anti-imperialists" who trumpet the virtues of 
Sandinista-style "democracy" while ignoring the fiasco 








left and the far right in Central America? 

That's what you'd think from what the 
Reagan Administration says—and does. And 
that's what you'd think from reading the 
traditional left. 

Consider the American Friends Service Com- 
mittee's new booklet, What's Wrong in Central 
America (1501 Cherry St., Philadelphia PA 
19102, $3), On the one hand, it constantly 
presents the Marxist guerrilla organizations in 
the best possible light, as in this ingenuous 
sentence: “rather than study Marx they have M 
studied their countries, using Marxist con- 
cepts.” On the other hand, it constantly puts 
down the non-Marxist opposition, as in this 
passage: 

“Certainly they cannot openly [! - ед.) pro- 
pose development strategies aimed at con- 
serving their own privileges. Nor are they 
likely to be very convincing if they try to argue 
they could do better than the Sandinistas in 
providing land, work, food production or 
social services [??? - ed.]. Hence their banners 
are more likely to be ideological, for example, 


new hope for Central America? 


of Marxist-Leninist totalitarianism which has taken 
hold in Southeast Asia and elsewhere. That the only 
choices in Central America seem to be Reagan or Ortega 
(the current president of Nicaragua) can, in some sense, 
be laid at the left’s own doorstep. If we close our eyes to 
non-Marxist movements in the Third World (as we did 
with the “Third Force" in Vietnam), we contribute to a 
useless polarization. We become self-fulfilling prophets. 
Sure, the Sandinistas are “better” than Somoza; sure, 
they've improved the people's livelihood, but so did Mao 
Tse-tung in China, and are the Chinese people better off 
Sour decades later as a cheap labour source for foreign) 
domestic exploiters? Castro contributed to the Cuban 
people's welfare, but in Cuba today artists must choose 
between a cushy job promoting the government's line, or 
else exile or imprisonment. Are there no other alterna 
tives? Maybe if we stop imposing our concepts on Third 
World peoples, some new more indigenous expressions 
can begin to emerge. 

The address for New Options is P.O. Box 19324, 
Washington, D.C. 20036. It is published monthly and. 
subscriptions are $25 for the U.S. and $32 for Canada. 
Back issues are $2 each. 








‘Ortega with Gorbachev la the Kremlin 





calling for more political pluralism or freedom 
of the press" [note the use of the coldly 
abstract word "ideological" to describe these 
basic human rights - ed.]. The AFSC then 
adds, condescendingly, "These considerations 
are not meant to judge the subjective intentions 
of individuals—some no doubt believe they 
are struggling for ideals. . . ." 

Or consider the booklet Changing Course, 
recently published by the left's major think 
tank, the Institute for Policy Studies (1901 


“Q” St. N.W., Washington DC 20009, $5). It 
criticizes the Carter administration for trying 
to “foster a moderate center” in Nicaragua. 
[Note the use of the word “foster.” which 
implies that Nicaragua's democratic non- 
Marxist forces are а creation of the U.S.] 
Reflecting on this literature, | was reminded 
of another time we were told we had no "real" 
choice but to support an armed, Marxist- 
Leninist opposition movement to American 
imperialism. I was reminded of Vietnam. 
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Legacy 

In Vietnam, too, the traditional right and 
left backed authoritarian political movements— 
and claimed there were no credible alternatives. 
But until the end of the 1960s, there was a 
credible alternative—the largely Buddhist 
“Third Force” movement. It finally withered 
for lack of international support. 

For years, factions within the Fellowship of 
Reconciliation (FOR) and the Women's Inter- 
national League for Peace and Freedom vali- 
antly sought to bring the existence, ideas and 


potential of the Third Force to the attention of 
the American peace movement. In 1966, FOR 
sponsored a tour by the Vietnamese Buddhist 
spokesperson, Thich Nhat ‘Hanh, who gave 
his audiences a view of things that you couldn't 
find in Ramparts or in Time. 

He pointed out, for example, that the suc- 
cessful revolution against President Diem in 
:1963 had been largely nonviolent and had 
been led by students and Buddhist monks 
(80% of South Vietnam was Buddhist). He 
pointed out that the largest force for social 
change in South Vietnam was nor the National 
Liberation Front (NLF), but a broad working 
alliance of students, labor leaders, tribespeople, 
peasants, professionals, monks and social 
workers, whose politics tended to reflect 
"Buddhist values": simple living, "human- 
heartedness," the search for a “middle way," 
popular participation (as opposed to demo- 
cratic centralism), community-controlled social 
services. . . . He reported on millions of 
peoples’ search—in the teeth of hostility from 
Marshal Ky and the NLF---for an “engaged 
Buddhism." 

Few of his American listeners were moved. 
1 know I wasn't. A politics rooted in religious 
values? It sounded suspicious to me. Besides, 
it was more fun supporting the NLF. All the 
right people were against them: the President, 
my teachers, my parents. . . . 

The steps to O'Leary's office 

‘The left is asking whether Central America 
is our “next Vietnam." | want to ask the 
question in a different way. Are we romanticiz- 
ing the Sandinistas—just like we did the NLF? 
And do we have to support the Marxist- 
Leninist revolutionaries in these countries, just 
like we (thought we) did in Vietnam? Or is 
there a vital, non-Marxist-Leninist, truly 
democratic alternative? 

To find out the answers to these questions, 
we made our way to the Adams-Morgan 
section of Washington DC, a neighborhood 
teeming with recently-arrived immigrants from 
Nicaragua, El Salvador, Guatemala. We came 
to an old brick building next to a fast-fish 
place and went up three flights of stairs, to the 
hopelessly cramped offices of New Exodus 
Inc., an assistance group for political and 
religious refugees from Central America. 

We were met by John O'Leary, the tall, 
wiry founder of New Exodus. “We're willing 
to help all kinds of refugees,” he told us. “But 
ever since we helped [the Sandinista vice 
minister of labor], we've been getting mostly 
ex-Sandinistas [and similarly principled) op- 
ponents of the government in El Salvador.” 
The refugees speak 

Listen to some of these refugees and you'll 
never be able to romanticize the forces in 
Central America again: 

* Jose Rodriguez, a young native of El 
Salvador, claims he'd be in danger from both 





sides if forced to return. Partly, he says, it's 
because his home is in San Miguel province, 
long-time battleground between the guerrillas 
and the army, and partly because he possesses 
specialized skills (carpentry). 

“The army would probably consider me a 
guerrilla or a guerrilla sympathizer and they 
would either ‘arrest’ me or, more probably, 
take me out into a field and shoot me. [In 
1981 the police nearly did shoot him - ed.] 
Conversely, the guerrillas would probably con- 
sider me a likely candidate for forced recruit- 
ment.” 

* William Montoya, 20, was a Sandinista 
guerrilla. For 18 months he fought a; the 
Somocista regime. After the revolution he 
became a bodyguard in a Sandinista youth 
organization whose function was to guard 
prisoners classified as counter-revolutionary. 

During his employment with this youth 
group, he experienced continuous verbal pres- 
sure to maltreat the prisoners which he con- 
sistently resisted. Because of this resistance, he 
was taken into custody. No charges were filed 
against him—the authorities only sought to 
persuade him to maltreat one particular 
prisoner. He refused. He was released from 
custody and from employment with the youth 
organization in early 1980. 

In early 1983, he was on his way to school 
when a jeep pulled up alongside him. The jeep 
carried people whom he recognized from his 
old outfit in the youth organization. They 
wanted him to know they were displeased 
with his quitting the youth organization. They 
accused him of not supporting the system 
because he was not cooperating at the weekly 
block watch meetings (where neighbors were 
encouraged and pressured to report on the 
‘deviationist’ activity of other neighbors). They 
said that such behavior meant his life could be 
taken at any time. 

Several times during the spring of 1983, the 
organizers of the block watch meetings visited 
his home and let him know his life was in 
danger. 

He became frightened. 

A different kind of politician 

O'Leary also introduced us to Edgar Macias, 
former vice minister of labor in the Sandinista 
government, and to his wife Geraldine, former 
director of Genesis 11, a women's self-help 
organization. 

For 20 years the Maciases had been involved 
in community organizing and rural adminis- 
tration in Nicaragua. In the late 1960s they 
were instrumental in founding INPRHU, an 
organization set up to do community develop- 
ment work using Paulo Freire's methods of 
consciousness-raising and adult education. 
Edgar, meanwhile, was deeply involved in 
politics. He rose rapidly in the hierarchy of the 
Social Christian party, and when a split oc- 
curred in the 1970s, he became president of 
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the Popular Social Christian party—the more 
radical breakaway party. 

When the Sandinistas became the ruling 
political party in 1979, Macias entered the 
coalition government, first as vice minister of 
social welfare and then as vice minister of 
labor. His long time community and political 
activism made him one of tbe best known 
figures in the government. 

But in January 1982 he was suddenly dis- 
missed. And the worst was yet to come. 


Soberania magazine, edited by the head of 
the Ministry of the Interior, accused him of 
accepting $250,000 from the CIA. Newspaper 
articles in the government-controlled press 
‘sought by innuendo to label him an enemy of 
the state. Television media subjected him to 
other denunciations (“diversionist,” “counter- 
revolutionary," "baby-seller" —this last because 
of Geraldine's pioneering work in arranging 
adoptions). 

Upon receiving a warning from a person 
working for the security police (to the effect 
that Macias was considered a dangerous person 
who should be eliminated), the Maciases left 
the country. 

What had actually happened? The Maciases 
claim they were slandered. They claim they 
had nothing to do with the CIA. And they 
think there are reasons why the Sandinistas 
wanted them out of the country. 

"In November 1981," Geraldine Macias told 
NEW OPTIONS, "Edgar organized a 'reflec- 
tion seminar’ in Nicaragua. Members of six 
groups took part: the Social Democrats, the 
Independent Liberals, the two Social Christian 
parties and the two independent labor unions. 
The Sandinistas insisted that the meeting not 
be held—but it was. This may have been the 
breaking point.” 

In the Maciases' opinion, their case is hardly 
unique. “There are no major political leaders 
in Nicaragua any more,” Geraldine Macias 
told us. “Of the 80 who were most involved in 
overthrowing Somoza, [only about 10] are left 
and [all except one] are minor figures, The rest 
are either dead or in exile.” The Maciases give 
the strong impression that the Sandinistas 
systematically hounded their politically most 
potent foes. 

Just what are the Maciases' politics? And 
why would they be so threatening to the 
Sandinistas? 

“I guess you could call me a communitarian 
socialist,” Edgar Macias told NEW OPTIONS. 
“In 1976 our party published a book called 
Profile of a Revolution—our [version] of 
what a revolution in Nicaragua should do. 
There are some major differences between our 
views of revolution and the one that eventually 
took place. 

“We emphasized participation of the people 
and getting people to participate in deciding 
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what needs to be done. In INPRHU, we 
taught people how to reach consensus. We 
tried to get people to distinguish between 
leadership that [simply] directs and leadership 
that encourages group decision-making. The 
FSLN doesn't and won't do this. It is very 
‘vertical.’ The party decides what people are 
going to do—the government decides—and 
the people do it. 

“Our movement gives a lot of emphasis to 
worker management. When I was [vice] minis- 
‘ter of labor, the Somocista owners of many 
businesses [simply disappeared]. | said we 
should give these businesses to the workers. 
The FSLN said no—it made them state busi- 
nesses. And nearly all of them failed. 

“We don't believe in the dictatorship of the 
proletariat. Worker power is not manifest in 
bureaucracy. The important thing is who has 
the responsibility for whether [ог not a bus 
ness] fails, the state or the workers? . . ." 
Many principled options 

“I think everybody in Nicaragua now is 
leaning toward a middle way," Macias told 


NEW OPTIONS—casually using the phrase 
("middle way") also favored by the Third Way 
movement in Vietnam. 

Are such options truly available to people 
in Nicaragua and in the rest of Central 
America? Talking with the Maciases, plus a 
little digging, makes it clear that an enormous 
range of principled political options does exist. 

In Nicaragua alone, there are two Popular 
Social Christian groupings—Macias’s faction 
and a faction that continues to work with the 
Ortega government. There are the Independent 
Liberals, radical but anti-Marxist. There's the 
Democratic Conservatives, now led by middie- 
class professionals—Gary Hart types—who 
arc accused by the right of being pro-Sandi- 
nista. There's the original Social Christian 
party with its ideology of Catholic communi- 

There is the Social Democratic party, which 
advocates a European-style mixed economy. 
There's Arturo Cruz's Democratic Coordi- 
nator. There's Alfonso Robelo's National 
Democratic Movement, the political arm of 


Eden Pastora's guerrillas. 

In El Salvador, there's a Popular Social 
Christian movement, an important reform 
movement among younger military officers, 
and Ruben Zamora's social democratic faction 
within the guerrillas’ political arm. 

In Guatemala, the biggest guerrilla group is 
now non-Marxist. And the Indian majority— 
though divided by some 23 different languages— 
has been discussing the formation of political 
groups whose principles would draw on many 
specifically Indian values: love of the land and 
attachment to the land; self-reliance, simplicity 
and generosity; and utilization of natural 
resources for all peoples. 

Whether these principled non- and post- 
Marxist movements succeed or fail depends 
crucially on whether or not the U.S. social 
change movement decides to recognize and 
support their work (as we did ло! recognize 
and support the work of the South Vietnamese 
Buddhists). The movements on the far left and 
far right already have their international 
backers. O 





Anarchy means responsibility — 


not spraypainting people’s garages 


I would like to thank three people in relation to this ar- 
ticle's existence: Suzanne, for giving me the impetus to 
write it; and Ron Hayley and Christopher Alice, for the 
support and encouragement I need in order to write. 


..Yet another meeting of anarchists/anti-authori- 
tarians which has begun, at long last, more than an hour 
after the advertised starting-time. I don't need to men- 
tion the specific instance simply because it could have 
been any meeting at any time in this community. Which 
one it was is unimportant. In other words, this isn't the 
first time I’ve rushed, or gotten up early (which I hate), or 
left school early, or put off things that really shouldn’t be 
put off, or re-arranged my schedule to suit someone 
else’s...in order to be at a meeting/conference/event/ 
gathering/demonstration/you name it, on time, only to 
get there and discover that I have anywhere from 10-90 
minutes to kill! 

This is usually because of extreme disorganization, or 
because integral speakers/organizers aren’t there, or be- 
cause people are still trickling in, which makes it impos- 
sible to start without constant interruptions and 
recapitulations. This becomes more than a mere an- 
noyance when it involves a group committed to consen- 
sus process (such as the house I live in, or this magazine’s 

collective) because next to nothing can be accomplished, 
since nothing can be presented, discussed, and ap- 
proved/rejected simply because not everyone is there. 

Iam anticipating various reactions to what I have just 
said, based on those I have gotten when talking to friends 
and acquaintances about this. I imagine a lot of people 
will think this is petty, that these complaints are trivial, 
and thus dismiss them. Others will make the usual jokes 
about how disorganized anarchists are, and about how 
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2:00 "state time" is 3:30 "revolutionary time". Still 
others will see me as being inflexible and intolerant. And 
maybea few will share my exasperation and discourage- 
ment, having been in my place. Though this does seem to 
be a particular problem in Toronto's anarchist com- 
munity, I don't believe by any means that this is a prob- 
lem unique to us. I suspect that it is a common onein anar- 
chist groups and communities everywhere. . 





I'M LATE! T'M LATE! (AGAIN) 
FOR A Vi 
IMPORTANT КТО. 


MEETING !! 


In this article, I want to address not only the issue of 
“punctuality” and responsibility, but some others which 
relate to how we live and work together. (WA RNING: If 
you believe anarchism should restrict itself solely to econ- 
omic and “political” theory, and are vehemently op- 
posed to discussions of personal politics, or any 
manifestations of “lifestyle anarchism”, read no fur- 
ther!) 

As Iseeit, part of the reason we as anarchists have such 
trouble resolving problems like the ones described above 
is because we construct a false perception of conflicting 
values. Because we value spontaneity, emotion, freedom 
of choice and voluntarism, and we work to change our 
society which dictates deadlines, compels us to jump at 
the ring of a bell, and forces us to be on time, pay on time, 
or hand it in on time, or else...we may perceive it as some- 
how un-anarchistic to always be on time, or try to be, for 
our own purposes. A desire to escape the omnipresent 
“punctualism” of our society is probably just one of the 
many things which compels us toward the politics we 
embrace. 

And because of our politics, we form groups, we or- 
ganize actions, we cohabitate, we publish magazines and 
leaflets, we do many things which require us to organize 
ourselves and meet to talk or work together. Of course 
this necessitates the setting of deadlines, the estab- 
lishment of meeting times, and so on. These deadlines and 
meeting times are not arbitrary or compulsive, such as 
things so often are in the mainstream of society. It’s not 
like the assignment that just has to be done on May 25th, 
or it won't be accepted; people in this community usually 
try to get consensus on when things will be done or where 
and at what time meetings will be held. Our deadlines, 
meeting times, etc., are usually pre-established and 
agreed upon by everyone, to avoid arbitrariness and 
hierarchical decision-making, and to try to take into con- 
sideration the diversity of people's needs and life- 
styles. 

I think this is a good way to work together, and I ap- 
preciate the fact that such processes mean I can be ac- 
commodated and have a voice. I am not criticizing the 
procedures. What upsets me is how problematic this app- 
roach becomes in many cases, For example, in my house, 
just arranging a house meeting is a major task, let alone 
having it. We put up a sheet with seven to ten possible 
meeting times on it, and have a place for everyone to sign 
for each possible time that they can make a meeting. If we 
are so lucky as to find one time that all eight of us can 
attend, then that is the meeting time. But if all of us are 
there at 10:30 waiting for someone who “forgot” (for the 
third time in a row), ittendsto engender frustration and 
anger. Which, in the end result, doesn’t make it any easier 
for us to live together, This failure on the part of people in- 
volved in such groups or situations to fulfill their commit- 
ment to the group shows both a lack of respect for the 
time, energy, and patience of others in the group, and a 
generally irresponsible attitude. The consequent delays 
and burnout are both emotionally and politically too 
costly. 

(I should note here that I do realize that people can 
often have excellent reasons for being late; anything from 
subways to sickness to last-minute emergencies can trip 
up the most punctual of us; but those aren’t the situa- 
tions I’m talking about. More often people are late be- 


cause of laziness, forgetfulness, disorganization or 
having altogether too many things to do.) 

As I mentioned before, one possible reaction to my 
complaints may be that they are petty. I disagree. Be- 
cause I have seen the way in which they hamper our 
progress, effectiveness, cohesiveness and credibility as a 
movement, both in society at large and amongst groups 
and individuals, I fail to see how this could be considered 
“petty”. As for the charge of inflexibility, or intolerance, 
(my critics usually call me authoritarian - le mot maudit) I 
would like to address this by asking people to look at their 
participation in groups or houses or collectives or 
whatever, as forms of commitment and responsibility. 
Tm sure most anarchists understand this concept, at least 
intellectually, but it seems to methat not many extendit to 
include making an effort to improving the quality of one's 
involvement, or to mean living your politics. I know anar- 
chists who would be the first to spray paint “anarchy 
means responsibility” on a fence but the last to show up 
for a meeting on time. 

Nobody forces anyone else to be involved in anything 
in this movement: if you're here, it’s because you want to 
be, and you are always free to leave anytime. I’m not sug- 
gesting that we coerce people into living up to Tespon- 
sibilities they haven't accepted and/or don't want. I don't 
think it is authoritarian to expect people to live up to their 
commitments and responsibilities, or to be discouraged 
and frustrated when they don't, especially if it is con- 
tinually happening. I also don't see how it is authoritarian 
to ask peopleto talk about problems we have working or 
living together, or to try to find solutions. 

I don't think that we must sacrifice the values we hold 
as anarchists in order to get things done. When I was in- 
troduced to anarchism, it was explained to me that some 
of its principles were voluntary participation in ac- 
tivities, mutual co-operation, non-coercive relation- 
Ships, and a sense of personal responsibility combined 
with political consciousness. As someone who had all her 
life only been involved in rigid & hierarchical relation- 
ships and groups (e.g. family, school, church, boy- 
friends..to name just a few) I was impressed by this 
philosophy. I soon found out, (admittedly to my disap- 
pointment) that anarchists weren't necessarily better 
than anyone else, particularly in that our theories don't 
always translate into practice. Being an inveterate op- 





12 


ow o 





timist, I put up with the irresponsibilities and flimsy com- 
mitments that I encountered, or resolved to work around 
them. Or I tried to ignore them. 

But that led to a lot of draining of my energy and 
patience. Now, over a year later, frustrated and angry 
and tired, Гуе decided I must find a way to let people 
know we need to discuss and solve these problems. And I 
know I’m not the only one who's fed up and pissed off. It 
seems to make sense that if some people are finding anar- 
chists styles of working and living together very time- 
consuming and emotionally straining, something is going 
to have to give. I, myself, am at the point where I feel like 
Pd rather give up than keep fighting what I see as very 
rigid tendencies of irresponsibility and trying to work 
with people who have these tendencies. It's hard to revel 
in our celebrated “spontaneity’ when you are sitting on a 
hard chair, twiddling your thumbs, waiting for someone 
to arrive, yet again, a half hour late. What's so spon- 
taneous about being late for everything you do? 

Unfortunately, I have no answers for this problem. I 
have employed the advice of others to: ignore it, work 
around it, orto avoid working in such situations. I find all 
three suggestions next to impossible to do. I don't want to 
write off this community or anarchy in general. If I find 
after trying to discuss this further with friends and ac- 
quaintances, that people are still unwilling to try to 
change their ways of working/living with others, my 
anger will probably compel me to just withdraw to my 
room with a copy of The Anarchist Reader or some other 
theoretical tome and spare myself the hassle...Anyone 
with any ideas or workable solutions should PLEASE 
write to me c/o KIO. 

Finally, Га like to just briefly list some of the other ig- 
nored or trivialized issues that I'd like to see discussed or 
written about. I want this article to generate discussion 
about overlooked “lifestyle” issues as well as about the 
problems we have living/working together. I hope by 
touching on some other areas, I may suggest articles or 
projects to all of you out there with a desire to broaden the 
anarchist “agenda”. We do need to revitalize anarchism 
with fresh and relevant perspectives on getting along, and 
getting it together: 

1, Communal living. There are so many problems and 
hassles that exist: food purchase, shopping, cooking, 
diets, use of water and space resources, managing bills 
and expenses, non-hierarchical organization of the 
household, responsibility of house members for various 
jobs, etc., etc. Everything from the amount of rent to who 
shovels the snow can and will become an issue. 

2. The politics of ingestion. Re: smoking, drinking, drug 
taking, eating. Some of these things have been covered in 
the anarchist press, such as chemical ingestion, alterna-' 
tive eating styles and the use of marijuana, What about 
the use of other drugs, herbal cures and teas, gardening, 
and tobacco use? (Although we are printing an article on 
smoking in this issue). 

3. Relationships. Certainly relationships between men 
and women have been analyzed and dissected to death — 
but what about explorations of relationships between 
students and teachers, humans and animals, patients and 
health care workers, children and parents, or counsellors 
and clients? It’s too easy to dismiss these in one facile 
anarchist swoop as inherently hierarchical; why don’t we 
talk about ways in which the hierarchy and power im- 
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balances in these relationships can be counteracted/ 
neutralized/destroyed altogether? For example, unlike 
many anarchists I know, I have not given up on my father 
and family — although my father is very conservative 
and not terribly openminded, I do not want to cut myself 
off completely, but would rather change our relation- 
ship. Perhaps by doing so I can not only make my life 
better, and that of my father, but also my sister’s and 
brother’s lives. Conversely, after many years spent in 
(justified) terror of doctors, hospitals and institutional 
medicine in general, which I dealt with by ignoring some 
serious health problems, I found a doctor I immediately 
liked, We relate to each other ona first name basis and she 
insists that I make my own decisions about my health. 
She refuses to use the authority and power to which she 
has access to manipulate me, and for this I respect her. 
But these are just two personal examples — all relation- 
ships need to be examined critically and changed accord- 
ingly. 

4. Ageism. Because I’m “young” (whatever that is) I am 
discriminated against not only by the whole of 
mainstream society, but also by anarchists who are anti- 
sexist, anti-racist, anti-you-name-it, but who obviously 
don’t consider age to be an irrelevant factor in relating to 
others. I hear “You’re only 19? You don’t look it!” or, 
even more demeaning, “You're really smart (ог mature or 
political or whatever) for your age”. What?! Spare me 
any more "left"-handed compliments like these. Also: 
“looks-ism”. (you can figure this one out for yourself). 
I'm sure there are other “isms” which are regularly prac- 
ticed on you by other anarchists. These things need to be 
explored, if we are to create new ways of understanding 
each oth 

This list is by no means exhaustive...as I write this a 
few more overlooked issues surface to mind: gay anar- 
chism, anarchists who are uniquely abled, anarchists of 
colour, celibacy and asexuality as choices... 

I could go on thinking of what we haven't talked about, 
but I'd rather talk about these things. I encourage our 
readers to write and talk about these things, for our own 
sake as anarchists. 


Sometimes it seems that the technocrats in power will 
not rest until the entire planet has been domesticated— 
the wildness bred out of nature and humanity — and 
everything paved over with concrete and steel. This as- 
sault seems focussed on areas of wilderness, both rural 
and urban, which harbour holdouts against the 
onslaught of A Brave New World. Here are some current 
examples: 


In mid-December, 1984, Mr. Justice Donald Steele of 
the Ontario Supreme Court ruled that the Ontario gov- 
ernment could do as it pleased with the 9,500 square 
kilometres claimed by the Teme-Augama Anishnabai 
Indianband north of North Bay, Ontario and forbadethe 
bandfromtaking any further action in pursuance of their 
land claim. In Canada, Indians have cited the Royal 
Proclamation of 1763 as the basis for aboriginal rights. 
The Proclamation by George the III ordered colonial 
governors not to molest or disturb Indians living under 
British protection in territories *not having been ceded to 
or purchased by Us." Judge Steele, on the contrary, said it 
was “inconceivable” that King George the III would have 
granted ownership of vast tracts of land to Native 
peoples because “At that time, Europeans did not con- 
sider them (the Indians) equal to themselves”. According 
to the Judge, the Crown has a right “to extinguish 
aboriginal rights by legislation, administrative action or 
treaty” and said that after Confederation in 1867, Ont- 
ario enacted legislation "the intent and effect of which 
was to open up the Land Claim Area (protected by the 
Proclamation) to settlement and extinguish aboriginal 
rights therein.” (Source: The Globe and Mail, December 
12, 1984) 


In September 1984, members of the Innu (Naskapi- 
Montagnais) tribe of Labrador and northeast Quebec 
began complaining about low-flying aircraft taking part 
in military manoeuvres over their traditional lands. These 
planes had been buzzing lakes and forests, leaving dead 
fish and animals in their wake, fouling the air, frightening 
children and posing an immediate health risk to people in 
canoes. The planes belong to the NATO forces of West 
Germany, Britain, Canada and the U.S. Some of the 
planes are based in Goose Bay, Labrador. The Innu 
people are utterly opposed to the militarization of their 
homeland, and yet the Canadian peace movement has 
done absolutely nothing, so far as we know, to publicize 
this situation or to lend aid and assistance. For more in- 
formation about ways you can help contact Lois Kunkle 
at Project North in Toronto (416-366-6493) or Peter 
Penashue, c/o Innu Campaign Against Militarization of 
Ntesian, Sheshashit, Labrador AOP 1MO (709-497- 
8393). (Source: Fall 1984 Akwesasne Notes, Mohawk 
Nation, via Rooseveltown, New York, 13683). . -.- 
Meanwhile, in the Northwest Territories, spokespeople 
forthe Dene Nation have come out emphatically against 
the use of their land for military purposes. Specifically, 
they have vowed to fight the development of a beryllium 
mine at Thor Lake, 60 miles southeast of Yellowknife, 
capital of the NWT. This is a continuation of their fight 
against cruise missile testing in the winter of 1983-84. 
George Erasmus, then president of the Dene Nation, 
stated: 

The position of the Dene Nation for some time has been 
that the whole movement to build up nuclear armaments 
has been veryanti-human. We have been supportive of the 
movement to stop nuclear build-up and in fact disarma- 
ment generally. 

We're aware that the uranium for the atomic bomb 
that was dropped on Hiroshima and Nagasaki in 1945 
came from Denendeh (land of the Dene). We're also 





aware that over 8596 of the uranium in the world is ac- 
tually on aboriginal lands and so we see that we're 
definitely tied in with the anti-nuclear movement be- 
cause we possess the resources. 

The exploration and exploitation of uranium is being 
done without the consent of the aboriginal people. 

Beryllium is used in high technology products and in 
alloys used to make missiles, spacecraft, machine guns, 
nuclear reactors, and neutron bombs. (Source: Early 
Winter Akwesasne Notes) 





Yet another eco-disaster in the making is the plan by 
the Quebec government and Hydro Quebec (notorious 
for its recent destruction of 10,000 caribou) to construct 
six dams between Montreal Island and the South Shore, 
Tle Perrot, Ile Bizard and Ile Jesus. One dam has already 
been given approval. In exchange for destroying the last 
free flowing rapids in the Great Lakes drainage system, 
the technocrats would build a causeway and a few parks 
for the masses (there's always a bribe, isn't there?). The 
hydropower which would result is unneeded in Quebec 
and would be sold to satisfy the insatiable greed of the 
U.S. The whole project is to be built on Mohawk land, in 
violation of Native sovereignty (which has already been 
severely compromised). Letters of support and inquiry 
can be sent to: Kahnawake Environment, Kahnawake 
Development Research Program, P.O. Box 720, Kah- 
nawake, Quebec, Canada JOC 1BO (514-638-1621). 
(Source: Mid-Winter Akwesasne Notes) 





In Toronto, Yuppie imperialism has taken its toll on 
Toronto's inner city neighborhoods, driving ethnics to 
the suburbs and putting rents beyond the reach of many. 
One of the last surviving urban wildernesses (defined by 
its ethnic heterogeneity and indigenous culture as op- 
posed to the monoculture of wood chip front lawns, verti- 
cal blind, and Porsches in the driveway) is in danger of 
being swallowed up by the Doctors’ Hospital which is 
planning to expand its already adequate physical plant 
into the area north of Kensington Market. Sussex-Ulster 
residents have taken their protests to the city’s Land Use 
Committee, but were steamrollered and ignored. We 
hope to report more on this situation as it unfolds. 
Without popular terrain, there can be no struggle for 
social change. Fight to preserve inner city geog- 
raphy! 

And on a more positive note, a successful conference 
was heldin Lindsay, Ontario on the weekend of March 23 
and 24. Sponsored by the Canadian Organic Growers 
and Sir Sanford Fleming College, the two-day con- 
ference focussed on ways of making the transition from 
traditional, chemical-reliant farming to organic. Farmers 
from all over Ontario attended, complaining that the 
traditional approach was becoming economically un- 
feasible. The Organic Growers have also published their 
first seed catalogue (fighting the monoculturization of 
seeds). For more information on the catalogue, or follow- 
up to the conference, write to the Canadian Organic 
Growers, c/o Ken McMullen, 46 Lorindale Ave., 
Toronto, Ontario M5M 3C2. 
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A victory!! On March 28, the B.C. Court of Appeals 
ruled that forest products company Macmillan-Bloedel 
could not log the virgin timber on Meares Island (one of 
the last unlogged islands on B.C.’s west coast) until 
Native land claims to the area had been cleared up. 
Money will no doubt be needed for the lengthy court 
battle. For more information write to Friends. of Clay- 
quot Sound, Box 503, Tofino, B.C. VOR 2Z0. 





What will it take to bring all these struggles together? 


IntheU.S.,a Survival Network has been in existence fora 
number of years. Although fairly restricted in its mem- 
bership, it operates on the principle that “an injury to one 
is an injury to all”. We either hang together or we hang 
separately. What about forming a Green Network in 
Canada to funnel aid and assistance to people on the 
front lines of various battles? It’s going to take more than 
isolated struggle to defeat the technocracy: it's going to 
take a vision which “can bind together the fragmentary 
streams of action and resistance...into a single multi- 
faceted whole capable of transforming the synthetic 
reality of a death culture into the natural reality of a cul- 
ture of life" (Winona LaDuke).0 





The Brown Triangle 


History books often overlook the fact that one of the 
first groups tó be attacked by Hitler's fascist government 
was the Gypsies. Perhaps historians feel that their reputa- 
tion as thieving tramps justified their treatment. 

The Gypsies originated in Northern India, a migratory 
caste of metal-workers. The men carried portable 
smithies in packs on their backs. They maintained the lan- 
guage and customs of India, emphasizing cleanliness and 
strict sexual morality. Intermarriage with the Gadjo 
(land-owning Europeans) was discouraged because the 
Gadjo were considered to be inferior. Like all migratory 
groups, the Gypsies felt that the land belongs to ever- 
yone and no one, They did not hesitate to graze their 
horses on farmer’s land or pick apples as they passed, but 
they rarely stole, since they were self-supporting and 
quite wealthy. Their bangles and earrings were of solid 
gold — portable wealth. However, they occasionally 
stole as retaliation for abuse. The Gadjo blamed the 
Gypsies for everything that went wrong in their com- 
munities while the Gypsies were passing through. 

The Gypsies governed their communities through in- 
formal councils, They had no kings, but elderly women 
were deeply revered. The women practiced healing and 
midwifery. Generally the Gypsies functioned independ- 
ently of the Gadjo and viewed the Gadjo with ironic 
detachment. They learned to bypass Gadjo laws and 
boundaries, forging passports, etc. to allow them to travel 
freely. Under Hitler, the Gypsies used these skills to 
enable many people to escape Germany. 

At first the Fuehrer himself professed ап interest in 
the Gypsies; they were fascinating relics of the Indo-ger- 
manic race, and to preserve their way of life in its purity 
was a scientifically desirable end. They must be gathered 
together and numbered and their names recorded. There 
is a terrible humour in the fact that they were declared to 
be, living creatures as they were, under the protection of 
the Dept. of Historical Monuments. So they were herded 
together, and then discovered to be a threat to the purity 
of the Master Race. The first solution was to sterilize 
them, bringing an end to their tainted heritage. But as 
Germany gained power, it was found simpler to kill 
them. 

Being skilled in escape and evasion, many Gypsies es- 
caped the camps to the country side. Troops hunted them 
through the woods like animals and shot them on sight. 
Half a million died. 
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Those who escaped to North America continue to defy 
the modern world, its petty meanness and hard and 
narrow spirit. They preserve their own way of life in 
secret, expressing their rebellion through pranks and 
face-to-face gulling of the Gadjo, who want their for- 
tunes told by a people who seem to have a wisdom that 
they themselves have lost in a world where cheats and 
thievery are institutionalized. 


(Ann Hodgins/1985) 


Anarchist Books, Newspapers, Magazines. Free cata- 
logue upon request. 20% discount with $5 yearly mem- 
bership. Send SASE to: LIBERTARIAN BOOK CLUB 
339 LAFAYETTE ST. N.Y.C. 10012 RM. 202 


Anarchy for beginners 


This presentation was delivered as part of a workshop 
entitled “Anarchism: Living Our Lives" given at 
Toronto's 519 Church St. Community Centre in the fall 
of 1984. It has been edited and expanded. 

The word “Anarchy” is Greek in origin, and means 
“without a ruler”. The word “anarchist” was used as an 
epithet by people like Oliver Cromwell who called his op- 
ponents “switzerizing anarchists” (after the cantonal 
system of Switzerland) for opposing strong central gov- 
ernment during the English Revolution. It wasn't until 
Pierre Joseph Proudhon that the word was adopted with 
pride, although the idea of anarchism had existed a long 
time before. 

Anarchism is the belief that government is no sub- 
stitute for voluntary human relationships, and that the 
one tends to develop at the expense of the other. Anar- 
chism exists in two forms: as instinctive rebellion against 
government, tyranny and the destruction of organic and 
more egalitarian forms of community, and as a con- 
scious political doctrine created by Western intellectuals 
over the last two centuries. 

Anarchist sentiments go back a long way to 
philosophers of antiquity like the Greek Sophists and Lao 
Tse, Chinese founder of Taoism, and continue through 
the Middle Ages in heretical Christian sects like the 
Anabaptists and the Diggers (a revolutionary com- 
munist group who were close cousins to the Quakers). 
Gerald Winstanley, leader of the Diggers (who tried 
squatting some vacant land for purposes of setting up a 
commune during the English Revolution) believed in the 
abolition of both government and private property. In his 
pamphlet, The New Law of Righteousness, he wrote that 
“Everyone that gets an authority into his hands tyran- 
nizes over the others”.(1) 

Of course, many so-called “primitive” societies were 
also organized anarchically in that they possessed no 
government or binding authority. Here is a description of 
one such society — the Mbuti pygmies of the 
Congo: 

They have no differentiated ‘political’ power, nor even 


chiefs or shamans. The only individual authority is that of 


a father over his children. “No one individualis...a leader; 
issues are settled by common discussion" either within 
the semi-autonomous age groups or within the band as a 
whole. "All major decisions are taken by common con- 
sent...Men and women have an equal say". There is a spe- 
cial mid-camp site from which anyone may harangue all 
present on matters of concern to the band. Even children 
may take part in the band discussions. Youth are "re- 
quired to be able to voice their opinions and cite 
precedents”. The criterion for a correct communal decis- 
ion is that it be ‘pleasing to the Forest’ but "only when u- 
nanimity is beyond question is an opinion or an action 
considered pleasing to the Forest. Every Mbuti is noth- 
ing if not a powerful individualist who expresses his 
opinions with force and clarity.” ‘Individualism’ is not 
considered incompatible with the high valuation placed 
on equality, co-operation, harmony, the common 
good.(2). 

As a political doctrine, anarchism (still without a 
name) first makes its appearance in the French Revolu- 
tion. It was in response to the tyranny of the new 


by Ron Hayley 


revolutionary government that radicals like the Enrages, 
wrote in 1792, “senatorial despotism is as terrible as the 
sceptres of kings because it chains the people without 
their knowing it and brutalizes them by laws they them- 
selves are supposed to have made."). Jean Varlet, his 
companion, was to declare later: 

What a social monstrosity, what a masterpiece of 
Machiavellianism, this revolutionary government is in 
fact. For any reasoning being, Government and Revolu- 
tion are incompatible, at least unless the people wishes to 
constitute the organs of power in permanent insurrec- 
pes against themselves, which is too absurd to 

lieve.(4). 


The first systematic anarchist was William Godwin, an 
English pamphleteer and critic of the French Revolu- 
tion, whose Enquiry Concerning Political Justice, in- 
fluenced a whole generation of English radicals. His 
spouse was the famous feminist Mary Wollstonecraft, 
and the poets Coleridge and Shelley were among those 
who felt his influence. According to Godwin, govern- 
ment suffocates social spontaneity, deprives people of in- 
itiative, and promotes slavishness and timidity. Only 
when people take responsibility for running their own 
lives in a network of decentralized “parishes” (as the 
potential units of English political life were called) would 
government wither away and human virtue be re- 
stored. 

Godwin's contemporary, Tom Paine(and Tom Paine's 
spiritual nephew, Henry David Thoreau), were also 
quasi-anarchists in that they believed that the govern- 
ment which best governs governs least. Actually, 
Thoreau took it one step further, claiming that the best 
government is that which governs not at all. While all 
anarchists are united in their belief that government is a 
cancerous social growth, not all anarchists share a com- 
mitment to social justice, Right-wing anarchists, for in- 
stance, oppose anything which circumscribes the free- 
dom of the individual, and hence oppose any restrictions 
on private property. Max Stirner, a contemporary of 
Marx and the father of individualist anarchism, believed 
that any ordering of social life at all (including, 
presumably, voluntary cooperation) would prove op- 
pressive to the individual. In their original doctrine, in- 
dividualist anarchists held that equality was a necessary 
precondition for individual liberty, and that no one 
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should live off the labour of others. These two provisos 
have been dropped by modern-day individualists, repre- 
sented, for instance, by the Libertarian Party of Canada 
and the U.S. 

Pierre Joseph Proudhon, a printer by trade and a self- 
educated man, stands midway between the indivi- 
dualists and the later anarcho-collectivists and anarcho- 
communists. Proudhon achieved noteriety in 1840 with 
his book, What is Property? His answer? “Property is 
theft." Despite this denunciation, Proudhon actually 
believed in the right of the individual to the fruits of his or 
herown labour, and to address the problem of economic 
injustice, he evolved the philosophy of “mutualism” in 
which it was advocated that people should have access to 
credit without interest and should exchange with each 
other on the basis of mutually binding contracts. His 
People's Bank, set up along these principles, attracted 
27,000 members before Proudhon was thrown into jail 
for criticizing the future Emperor of France. Proudhon, 
like many others, fought in the 1848 French Revolution, 
and played a leading role in setting up the International 
Workingmen's Association (The First International), 
even more than Marx. Unlike the latter, he was pas- 
sionately opposed to philosophical dogma and went to 
great pains to avoid leaving behind a theoretical system. 
Inall fairness, it should be pointed out that Proudhon was 
harshly anti-feminist, and an anti-Semite to boot. 

The next great anarchist philosopher was Mikhail 
Bakunin who, while giving Proudhon his due, believed 
that only collective ownership of the means of produc- 
tion could solve the problem of economic inequality. He 
called his system “collectivism”, and believed that ever- 
yone should be paid according to the amount of work 
they performed. Bakunin was a phenomenally percep- 
tive man. In 1872, the year he was kicked out of the First 
International by Karl Marx and his supporters, he wrote 
that: 

Marx is an authoritarian and centralising com- 
munist. He wants what we want, the complete triumph of 
economic and social equality, but he wants it in the State 
and through the State power, through the dictatorship of 
a very strong and, so to say, despotic provisional govern- 
ment, that is, by the negation of liberty. His economic 
ideal is the State as sole owner of the land and of all kinds 
of capital, cultivating the land under the management of 
State engineers, and controlling all industrial and com- 
mercial associations with State capital. We want the 
same triumph of social and economic equality through 
the abolition of the State and of all that passes by the 
name of law (which, in our view, is the permanent nega- 
tion of human rights). We want the reconstruction of 
society and the unification of mankind to be achieved, not 
from above downwards by any sort of authority, nor by 
socialist officials, engineers, and other accredited men of 
learning — but from below upwards, by the free federa- 
tion of all kinds of workers’ associations liberated from 
the yoke of the States). 

Bakunin believed that a “new class” would try to con- 
vert its knowledge into power over economic and social 
life, and, in so doing, would create “the reign of scientific 
intelligence, the most aristocratic, despotic, arrogant and 
elitist of all regimes...the world will be divided into a 
minority ruling in the name of knowledge, and an im- 
mense ignorant majority.(6. 
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Following Bakunin, Kropotkin and Malatesta de- 
veloped the theory of anarcho-communism. Like 
Bakunin, they believed the means of production should 
be owned іп common, but that people should receive pay- 
ment according to their needs, not according to their 
"work". Kropotkin and Malatesta were both extremely 
talented. Kropotkin was a geographer and a zoologist, 
whose book, Mutual Aid anticipated recent biological 
breakthroughs by arguing that traditional evolutionary 
theory placed too much emphasis on competition and 
failed to sufficiently appreciate how mutual aid permits 
species and human communities to survive and develop. 
Kropotkin was among those who supported the policy of 
terrorism ("propaganda of the deed"), but he later 
summed it up as a “grave error". 

Malatesta, like his contemporary Lenin, was ex- 
tremely critical of trade unionism as a revolutionary 
strategy. He wrote: "Trade unionism is not, and never 
will be, anything but a legalistic and conservative move- 
ment unable to aim beyond — if that far! — the i 
ment of working conditions.”(7). Unlike the ni 
whom they are often associated, anarchists like Kropot- 
kin and Malatesta were men of the highest moral quality 
whose commitment to humanity was beyond reproach. 
They countenanced violence as a necessary evil because 
they believed that tyranny would never voluntarily retire 
from the stage of history. For the oppressed to be non- 
violent would beto accorda greater humanity to their op- 
pressors than to themselves. Unlike these two men, Leo 
Tolstoy believed that violence never establishes its op- 
posite, a consensual society. It only intensifies and in- 
stitutionalizes the use of violence. Tolstoy was a Chris- 


tian and his teachings (including their anarchist com- 
ponent) had a significant influence on Gandhi. Tolstoy 
came out of the tradition of Russian populism which 
identified with the peasants and alternately sought to 
educate them and incite them through acts of terror. 
Lenin's brother was a member of this group — called the 
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THE DAY AFTER by Michael Mayo 
for Joseph Lee Rykiel “who believed the end was near, and so it came closer, 


drinking himself into wild turkey oblivion, 
until he saw the light, and it was the hydrogen bomb" 


To what shall I compare the earth the day after nuclear exchange? 

Shall I begin by counting the warheads as grains of sand, soon 
enough to fill all the beaches of cape cod? 

Shall I begin by numbering the days to Armageddon and start 
counting backwards until I fall asleep? 

Shall I begin by saying that bomb now wears the disguise of 
terrorist mailman, has all our addresses in his plutonium 
backpocket? 

Shall I say that unlike human being bomb has never wanted to be 
alone, has gathered unto himself all the resources of 
Europe America and the Soviet Union? 

Shall I say bomb has по need of human fixtures the waterfaucet 
the incandescent bulb the doorlatch, that he comes and 
goes as he pleases among the heads of state? 

Shall I say that it was bomb thought up the appropriations poured 
the cement wired the electric circuits, that it is bomb 
repairs the B-52 runways of nuclear oblivion? 

Shall I say that bomb has been done without sexual relations, is 
fruitful and multiplies upon the face of the earth and 
is rising even now into the glory of the sky? 

Shall I say then that bomb is god greater than Zeus Caesar Allah 
and Jehovah rolled into one, exacts his tribute into 
the hundreds of billions of dollars? 

Shall I say bomb sits content in judgment at electromagnetic 
vanishing point of history, with a wink of his cosmic 
eye wishes us all good luck? 

Shall I say bomb is eleventh and final plague upon the house of 
humankind? Woe! Woe unto them who would step into 
his way! 

One trident submarine has more explosive power than all armies 
in warfare history! 

What plebiscite commissioned monstrosity? 

What ivy league graduate signed his name to requisition form of 
megadeath? 

Who broke champagne bottle against hull of apocalypse sea serpent? 

What annapolis crackpot pandered congressional seal of approval? 

What will good housekeeping have to say about the mess? 

What crime great enough in the making to stir conscience of nation? 

Who woke up in the middle of the night with this bright idea 
Т want to know! 

Shall 1 go on and say there is intelligent life in the universe 
that knows nothing of these plans and lives in peace 
O where are you now? 

Shall I issue my appeal for help in some as yet unknown galactic 
tongue? 

Shall I say they might be able to teach an old and dying species 
а new trick or two? 

What odds, Jimmy the Greek? 

Which roulette table, Las Vegas? 

Will secret service transport presidential entourage the day after 
by rickshaw? 

Will soviet politburo have to walk to work? 

How many tibetans on their way to marketplace when the big one 
rock n rolls the himalayas? 

Will washington burn down the house to roast its russian bear? 

How many flights down fire escape of empire state? 

How far into the earth to protect the federal reserve board? 

What ventilation system necessary for survival of human race? 

O now I can foretell the silence of transatlantic cable. 

O now I can foretell the loneliness of communications satellite. 

O now I can foretell the yearning of silverware. 

O now I can foretell the desperation of baby stroller, 
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О now I can hear the lament of whale song rolling over and over 
in its oceanic grave. 

O now I can hear the death knell of church bell over the remaining 
outposts of the race. 

O now I can measure the hope the day after in a teaspoon! 

President of USA is compulsive gambler with humanity. 

President of USA is thermonuclear junkie. 

US economy needs plutonium fix to get itself going in the morning 
and out the door. 

Secr. Defense has needle marks from shooting strontium-90, 

W. House staff gets it kicks snorting enriched U235. 

Congress speeding its brains on fissionable material. 

Fortune 500 military-industrial complex has hopeless bellyache 
from guzzling radioactive waste soon will be shitting 
phosphorescent bricks! 

Shall I now appeal to prurient interests and say that arms race 
obscene, worthy of expulsion from granite halls of 
senile and stammering Congress? 

Shall I say forthright the National Security Council is drunk 
with power and demand a sobriety test and mandatory 
jail sentence? 

Shall I introduce my disarmament idea to the intelligence agencies 
as the next great emancipator? 


5 What amber wave of grain? 


What purple mountain majesty? 

What heavenly tenderness take hold in the American heartland to 
stem the tide of such madness? 

O tell me how many generations henceforth can dance on the nosecone 
of a ballistic missile? 

Oh tell me could the great houdini get out of the straightjacket 
of deterence alive? 

Does Europe like Garbo just want to be left alone? 

What riddle will sphinx think up the next time around? 

How many nuclear wolf alerts before unbelievable happens? 

What alice in wonderland dare come back through the looking glass 
into this world the day after nuclear exchange? 

Where will the spirit of christmas past go? 

How far over the rainbow to escape the fallout? 
O scarecrow of the impossible ground zero! 
O tin man with your heart in your throat! 
O cowardly lion! Who will be king now? 
О Dorothy! How return home to irradiated Kansas? 
O wizard! What wicked magician let this one out of the 

trap door in Pandora's box? 

I say now that it will take a million gandhis to bring peace to 
planet. 

I say now it will take a million einstein brains to outwit 
diabolical brain of rfiissile launch system. 

I say now it will take four score and twenty seven generations to 
undo damage already done by bomb. 

Hopelessness of the young thy name is bomb. 

All the young born under the sign of bomb. 

How to cope with premonition of the end of the world? 
So long until tomorrow, Lowell Thomas! 
One giant leap for mankind, Neil Armstrong! 
A penny saved is a penny earned, Ben Franklin! 
Some pigs are more equal than others, George Orwell! 
Strawberry fields forever, Lennon and McCartney! 
I shall return, Douglas MacArthur! 
All the news that’s fit to print! 
Remember the Alamo! 
Peace is at hand! А 
Mine eyes have seen the glory of the coming of the Lord! 
Anchors away my boys, anchors away! 
Ashes, ashes, we all fall down! 





Provincetown, MA - Venice, CA 
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You Smoke, I Choke 


Over the last two years or so that I have been involved 
in the Toronto anarchist community, I have been called 
crazy, hysterical, bitchy, uptight, authoritarian, fucked- 
up, and oppressive, among other things, for the simple 
belief that other people do not have the right to force me 
to breathe second-hand smoke (which I happen to be al- 
lergic to). Many anarchists, while they may be aware of 
the oppressive character of shopping at Eaton's, watch- 
ing TV, eating meat, and wearing make-up, have a major 
blind spot when it comes to smoking. This is surprising 
considering that smoking (around non-smokers) in- 
volves inflicting direct physical harm on another humyn 
being, which should by all rights be very difficult to 
ignore, but still ат subjected to incidents like the follow- 
ing: 

Tentered a restaurant with two anarchist friends. It was 
very smoky, but we were in the middle of the suburbs (by 
the Etobicoke courthouse), and there were no other op- 
tions. I commented on the smoke but was ignored, and in 
fact, as soon as we were seated both of them immediately 
lit up. I should mention that they were both aware of my 
allergy. I asked if they would mind waiting until we were 
outside, They looked at each other and laughed. “You 
know,” said one, “The great thing about being with the 
Yippies in Dallas was all the militant smokers!” 

Somewhat pissed off at this point, I replied that being a 
militant smoker sounded kind of like being a militant 
rapist to me. The other one then told me that “The only 
time I’m really glad I’m a smoker is when I’m around 
people like you.” 

To put it bluntly, there is no excuse for this kind of op- 
pressive shit. Forcing someone to breathe smoke is a 
coercive violent act, and anyone who maintains that they 
havea right to do this has no business calling themself an 
anarchist. There’s been enough research done on the ef- 
fects of second-hand smoke (pot smoke’s not so great 
either) that I’m not going to go into it. If people want to 
damage their own bodies, be it with tobacco, sugar, caf- 

feine, or whatever, that is their business. But if they want 
to damage other people’s bodies, that is oppressive. 

I don’t’ really know why so many smoking anarchists 
are defensive, aggressive, and hostile toward non- 
smokers. One thought I’ve had is that it may relate to 
smokers’ position as a privileged group in society. 
Through smoking, they support a very lucrative form of 
corporate capitalism involving extensive and viscous 
third world exploitation. The creation of smoking as a 
mass-scale institution has been a major accomplishment 
for the multinational corporations: they don’t need to 
expend nearly as much time, money, and energy creating 
a psychological dependency when the product in ques- 
tion is already a physically addictive substance. Getting 
millions of people hooked on buying a product which not 
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only is of absolutely no use whatsoever but is actually 
physically harmful to them and others has got to be the 
ultimate corporate con-game. Ayn Rand once said that 
“Smoking is one’s duty to capitalism” (although she con- 
sidered this a good thing). 

The useful role played by smokers has resulted in their 
treatment as a privileged caste. While smokers are ac- 
tually a minority (about 40% I believe), the number of 
places where onecan smoke in you average city far out- 
number the places where one can breathe smoke-free air, 
although this situation is starting to improve, in Toronto 
at least, The smokers here are up in arms about a new 
bylaw requiring restaurants to set aside 40% of their seats 
for non-smokers — less than half the seats for more than 
half the people. Some restaurant owners are claiming that 
the bylaw will put them out of business! I’m not sure how. 
Everywhere it seems that smoking is perceived as the 
norm, and non-smokers as a tiny, deviant minority. Like 
womyn and gay people, non-smokers are for the most 
part invisible in our culture, our experience and existence 
continually ignored (those of us who are all three are 
really in trouble). The hostility against non-smokers in 
the anarchist community is probably due in part to dis- 
comfort at the thought of having to give up the social 
privilege that comes with smoking — like the hostility 
shown by some radical men toward feminism, The 
similarity goes further: non-smokers who complain 
about being subjected to smoke, like womyn who com- 
plain about sexual harassment, are seen as crazy, up- 
tight, or hysterical; our experience is not taken seriously, 

our anger invalidated; we are told that it is not an issue, 
that we are alone in our objections, that it is we who are 
wrong to feel that we are being hurt, rather than others 
who are wrong to hurt us, that the dominant group's right 
to pleasure is more important than our right to health, 
safety, and bodily integrity. Vocal non-smokers are 
scapegoated and isolated, but some of us are managing to 
find each other, and to find non-smokers who are afraid 
to speak up. Over the last several months I've found other 
non-smokers in the anarchist community here and else- 
where who share my experience: 

In the KIO collective, Christopher Alice says he used 
to be more “tolerant” of people smoking around him — 
and he used to get sick after meetings. Alexandra Devon 
says that the violent reactions she has experienced from 
smokers have made her realize that smoking is an illness, 
like alcoholism. Erinna Redfearne and Robyn Turney 
have had similar experiences, as have David Barbarash 
of AANN and Toronto activist Brian Burch, who told me 
that he no longer asks people not to smoke around him 
because the violence this tends to bring on is worse than 
the smoke. Kevin Thomas used to be the token vocal non- 
smoker of the Ottawa anarchist/punk community and 
was the first person I encountered who had the same ex- 
periences I had as the Toronto equivalent (sneering com- 
ments of the “Oh, I guess nobody can smoke now, ———'s 
here!” variety, or people going out of their way to smoke 
around you, blowing smoke in your face, etc.). 

One night after I had an asthma attack at a non-smok- 
ing co-op where the no-smoking rule had been lifted for 
the evening due to pressure by those having the party, 
who apparently were more concerned about their smok- 
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ing friends not coming if they couldn't smoke than about 
their non-smoking friends and housemates having to 
choose between coming and staying healthy (I made the 
wrong choice), a friend showed me a copy of Hysteria 
(vol. 3, no. 1) which contained an article by Gaile Sim- 
mons entitled “Second-hand Smoke: an Open Letter to 
the Womyn's Community was overjoyed to find that 
someone had been dealing with the issue, and had come 
up with a number of concrete points and suggestions for 
resolving the conflict. 

The article coined the term “non-smoker accessible to 
refer to events or places which are accessible to those who 
choose not to smoke, either first — or second-hand”. 
This would not mean allowing no smoking whatsoever, 
but arranging things so that those who chose to smoke 
could do so, while those who chose not to would not be 
subjected to the smoke. We are reprinting Gaile Sim- 
mons' suggestions here, with the language changed 
somewhat to be more gender-inclusive, as it was written 
for the womyn’s community (This has been done with her 
permission). 

Groups 

1, Come to an agreement that smoking is an issue, Edu- 
cate yourselves about the health problems. Make a decis- 
ion within your community to fight smoke oppres- 
sion. 

2. Publish this article in your newsletter or magazine. 
Pass it out to your members. 

3. All events should be non-smoker accessible. Are you 
really allowing a woman to participate if she is allowed to 
attend only some meetings, or all meetings but no social 
events? As your sister, i want to be a full partner within 
the movement, 

4. Publicize that your group has made a decision to make 
all events accessible to non-smokers. Explain what this 
means and why you have come to this decision. Discuss 
how this policy will be implemented. Be open to input 
from non-smokers and smokers. 

5. Can you come up with a ‘non-smoker accessible’ 
symbol, as we have for wheelchair accessible? 

6. Put a non-smoker accessible symbol or blurb on all 
publicity; announce all events as open to non-smokers. In 
my community, i am not the only person who is anti- 
smoke. There are other people who boycott events when 
they suspect that they will be unable to avoid cigarette 
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smoke. Unfortunately, because i am the most visible or 
vocal anti-smoker, i may be the only person that people 
think to tell when an event has access for non-smokers. 
Stating in all publicity that an event is accessible will let 
everyone know. 

Smokers will also be informed in this way. They will 
recognize that the group is supporting the non-smoker's 
right to attend. This will mean that some confrontations 
may be avoided, since smokers may be less likely to light 
up or provoke a confrontation. 

Don't force someone to have to ask, for each event, 
whether she is going to be allowed to participate. It is dis- 
couraging to be told constantly that no one thought to 
discuss whether an event would be non-smoker acces- 
sible. It is difficult to know that the smoking issue must be 
confronted for each event as if it were being brought up 
for the first time. 

7. An area should be set aside for smoking. It should be 
away from the main area(s) and not be a place that non- 
smokers will need or want to go. 

8. Allow time for smoking breaks in your agenda. All 
people who want to smoke can then go to the smoking 
area without missing any part of the event and without 
exposing anyone else to their smoke. Your community 
should discuss how often these breaks are needed, and 
how long they should be. 

9. Smoking should not be allowed in any area which is in- 
tegral to the event, or in any area which non-smokers will 
need to use. These areas include: washrooms, access to 
outside doors, information sharing areas, access to food 
and beverages, lobbies, dance floors and lineups. I’m sure 
this is not a comprehensive list; think about what you 
would like to/need to have access to. Most of the areas 
listed are places where smoking is allowed at many 
events. This limits access to non-smokers drasti- 
cally. 

10, The chair of a meeting or the initial spokesperson 
should make the announcement immediately upon start- 
ing that smoking is prohibited at the event, except in 
designated areas. This announcement may have to be 
made again before breaks. It should not be up to a vocal 
non-smoker to bring up the issue every time. A vocal non- 
smoker may not be at a particular event or may feel too 
tired to risk yet another confrontation. There are also 
people who may choose not to say anything, but who are 
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affected by smoke. 

11. No-smoking signs should be posted conspicuously. 
Do not smoke wherethereis a no-smoking sign. If you see 
someone smoking in a non-smoking area, ask her or him 
to put out the cigarette or to leave. 

12. Remove ashtrays from all non-smoking areas. 
Ashtrays encourage people to smoke. 

13. A line across the floor (real or imaginary) does noth- 
ing to stop smoke from drifting to the other side of a 
room. A doorway does little unless the door is kept 
closed. High ceilings and good ventilation help, but are 
not adequate. Burning candles may also help, but this is 
certainly not enough. Even holding an event outside may 
not be adequate. I have had to ask people not to smoke at 
marches and demonstrations which were outdoors be- 
cause the wind carried their smoke into my face. 


Individuals 

1. Pass this article on to a friend. Add to it. Take it to 
groups that you are involved with. 

2. Don’t smoke around another person without first 
asking whether it is ok to smoke. 

3. If a person lights up beside you in an area where you 
know there are non-smokers, ask her or him to put out the 
cigarette (or better yet, mention the problem before the 
cigarette is lit). Don’t make a vocal non-smoker come 
across the room or interrupt the meeting, 

4, When someone asks you to put out your cigarette, 
don’t take one last drag; don’t blow the smoke out in her 
face; don’t continue smoking while you argue with 
her. 

5. Do not light up in a non-smoking area because you 
‘intend’ to leave. Wait until you are actually away from 
the area before you start to smoke. 

6. Don’t smoke just because the vocal non-smoker isn’t 
there. Definitely don't celebrate the fact that she isn't 
there. That hurts. 

7. Let people know that you think smoking is an issue. 
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EVEFF 


Boycott events which allow smoking in main areas and 
groups which will not discuss the issue. Bring it up. Talk 
about it. 

8. Don't accept people oppressing your sister. Don't shut 
your sister out. 

General 

l. A one-smoker rule is not a compromise between 
smokers and non-smokers. The non-smoker is still being 
forced to inhale second-hand smoke. With even one 
person smoking in a room, there will be people who are 
unable to stay. Areas must be designated as no smoking 
to make them accessible. 

2. A person doesn't have to be severely allergic to 
cigarettes to speak out for a non-smoking policy. Smok- 
ing is harmful to all people who come in contact with it. I 
know people who say that they are allergic to smoke even 
though they aren't because no one will listen to them. 
otherwise. I see my allergy as a strong but normal reac- 
tion to a harmful substance. It makes sense that some- 
thing which is harmful will make people feel bad. 

3. Non-smokers are not oppressing people by asking 
them to refrain from smoking. When people's rights con- 
flict with each other, it is important to consider the situa- 
tion carefully. When one person's health is weighed 
against another's right to smoke, we must recognize that 
the right to health comes first. If you insist on smoking in 
an area, a non-smoker may not be able to use that area 
during your smokeor for some time after. If you leave for 
a few minutes to have a smoke, then both of you will be 
able to use the room when you return. 

4. Smoking is a political issue, a women's issue, and a 
lesbian issue (and an anarchist issue - Lynna.) Anything 
that divides some of us from our sisters is political. 
5. If you ignore non-smokers’ requests, you may be able 
to force anti-smokers to give up because they will even- 
tually decide their health is suffering too much. But think, 
is this the way that you want to see issues solved within 
your community?L] 


answers on page 33 
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Within this puzzle are the names of almost all the magazines we exchange with. Test your knowledge of obscure liber- 
tarian and feminist publications. How many can you find? The names are hidden up, down, backwards, forwards, and 


diagonally. Kick It Over is done for you. 
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Is Marxism racist ? 





Marxism and Native Americans, ed. by Ward Churchill, 
South End Press, Boston, 1983? 

When we hear the term "Third World", it conjures up 
an image of non-Western peoples fighting against 
European (and North American) political, economic and 
cultural domination. But this term conceals the fact that 
these peoples wage this fight with very different 
philosophical perspectives. For some, the fight is fought 
on Eurocentric lines: that is, the oppressed peoples accept 
their designation as *underdeveloped" (in contrast with 
the "developed" West) and seek to remedy the situation 
by emulating the science and technology of the *advan- 
ced" nations. The Eurocentric model derives, in large 
part, from the influence of Marxism and what we accept 
as an authentic expression of Third World politics is, to 
some degree, the result of ideological imperialism. 

But there is a new current emerging from among the 
submerged nations of Europe and among the Native 
peoples of the Americas. It terms itself “Fourth (or Host) 
World" and it is this perspective which powerfully comes 
through in Marxism and Native Americans. MNA is 
structured in the form of a debate between Marxists of 
various stripes and Native spokespeople, with the opposi- 
tion between them ranging from strident to wishy-washy. 
The essential point is: is the Marxist theory of historical 
development essentially racist? an issue the volume's 
Marxists manage to sidestep, for the most part. 

The book begins with a Preface byWinona La Dukein 
which the question is posed: “Is Marxism as it is now 
structured, or could be structured, a part of the solution 
ora part of the problem?” (pp. vi-vii). Editor Ward Chur- 
chill then takes over (and lest we anarchists grow too 
smug) and begins his Introduction by relating an inci- 
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dent in 1973 involving anarchist Karl Hess. Hess, at a 
speaking engagement, had just finished giving his spiel 
for the abolition of the federal government and the estab- 
lishment of a system of localized self-governance: 

After the customary polite applause, the session was 
thrown open to questions from the audience. The ques- 
tion I had to ask was: "How, in the plan you describe do 
you propose to continue guarantees to the various Native 
American tribes that their landbase and other treaty 
rights will be continued.” 

Hess seemed truly flabbergasted. Rather than ad- 
dress the question, he pivoted neatly into the time- 
honoured polemicist's tactic of discrediting the “op- 
position" by imputing to it subversive or (in this case) 
reactionary intentions: “Well, I have to admit that that’s 
the weirdest defense of the federal government I've ever 
heard.” The debate was joined. 

I countered that I had no interest in Protecting the 
federal government, but since Hess was Proposing to do 
away with it, I was curious to know the nature of the 
mechanisms he advocated to keep the Indians’ rather 
more numerous white neighbors from stealing the last 
dregs of Indian land — and anything else they could. get 
their hands on. After all, such a scenario of wanton ex- 
propriation hardly lacks historical basis. 

Perplexed by my insistence and a growing tension in 
the room, Hess replied that the federal government 
seemed something ofa poor risk for Native Americans to 
place their faith in. Perhaps, he suggested, it was time the 
Indians tried "putting their faith in their fellow man 
rather than in bureaucracies”...(pp. 1-2) 

From there, Churchill goes on to describe his own per- 
sonal quest for an *American Radical Vision", and the 
studied neglect of Native problems and perspectives 
which he and other Native activists have encountered on 
the left, in marked contrast to the canonization of Mao, 
Fanon, Che, Lumumba, Arafat, Ho, Kim El Sung, et al. 
The upshot is his conclusion: 

«ће (North)American Radical Vision (is) a failed 
promise; (North) “American” radicalism (is) fundamen- 
tally and completely an intellectual import. Conversely, 
there (can) be no (North) American Vision, radical or 
otherwise, which (does) not begin with the original 
(North) “American”, the Native American. (p. 5) 

Now to the actual meat of the book (or tofu for you 
vegetarians). The first essay is not really an essay at all. It 
is a beautifully spoken diatribe (copied down and printed 
in various magazines) by Russell Means, long time 
member of the American Indian Movement. The occa- 
Sion for the speech was the Black Hills Survival Gather- 
ing at Rapid City, South Dakota in the summer of 1980. 
Means’ speech (called “The Same Old Song” in this col- 
lection) provoked a storm of controversy (see excerpts). 
Its basic thesis is that every so-called “revolution” in 
Europe or America has been an occasion for further 
depredations against non-European peoples. Means also 
hits at the distinction between “being” and “gaining” and 
the fact that both capitalism and communism are 
oriented towards gaining. And, finally, he points out that 
the despiritualization of the universe, so characteristic of 
European culture, is a necessary prelude to exploiting it, 
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just as dehumanization is used to justify murder. 
Both Marxism and capitalism (and some forms of 
anarchism) adhere to the notion of “historical progress” 
whereby peoples progress through a series of predeter- 
mined historical stages increasing in technical sophistica- 
tion until they finally reach the stage of being able to con- 
quer scarcity through “conquering” nature. By this his- 
torical schema, some peoples are “advanced” and others 
are "backward" (“underdeveloped” or “developing”). 
For the latter, development is their destiny — there is no 
escaping it. It is a precondition for their liberation 
(whether conceived in a capitalist or Marxist terms). 
For Means, such a historical methadology (no matter 
whose mouth it issues from) is racist. The second essay, 
“Searching for a Second Harvest”, proves it. Written by 
the Revolutionary Communist Party, U.S.A., itis a direct 
response to Means article. As Marxists are wont to do, 
they reverse roles and portray Marxists as the victims of 
an imperialist-inspired attack (have you ever noticed how 
Reds never “bait” anyone else — it is always they who are 
the victims of baiting?). For the RCP, it’s a clear-cut case 
of the “most backward” ideas against the “most advan- 
ced” (hmmm, where have we heard that before?). They 
accuse Means of borrowing his ideas of the “noble 
savage” from Rousseau, etc. (As the rejoinder authored 
by Churchill and Dora-Lee Larson points out, to the 
European chauvinist, any attack on European ideas can 
only come from other European ideas.) For the RCP, 
European ideas are more advanced because they rest ona 
more developed system of technology. Furthermore, 
their essay is punctuated with references to the “mastery 
of Nature” and “the struggle against nature”. The one 
area where they score some points is in showing how 
Native people often over-romanticize their own culture 
and hide its warts (like woman abuse in some cultures and 
inter-tribal warfare), but this is largely irrelevant since 
what's at issue is getting Europeans to admit that they 
even have something to learn from Native peoples. 
The RCP accuses Means of wanting to return to a state 
in which Native peoples allegedly stored their own feces 
for purposes of removing undigested seeds (the “second 
harvest” referred to in the title). Churchill and Larsen 
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respond by reminding the RCP of the “9 million odd 
deaths attributed, mostly by starvation, to Stalin’s forced 
labor reorganization of the Soviet economy on the heels 
of the NEP” (p. 69). During this period it was not uncom- 
mon to find the rural populace separating undigested 
corn from horse dung as well as their own excrement as a 
survival expedient: “Were these victims of ‘advanced 
ideas’ somehow exempt from eating the nutrient residue 
of their own stool during the enforced and terminal 
starvation? Less so that the millions who were systemati- 
cally starved to death in the Hitlerian organization of 
another ‘advanced’ industrial context? (p. 69) Atleast the 
RCP is honest, something that can't be said of the other 
Marxist contributors in this volume. They either sidestep 
the issues or seek to impress their readers with theoretical 
verbiage. Bob Sipe, affiliated with the magazine Radical 
Therapy, proves Churchill's contention that North 
American radicalism is an imported product. Sipe 
literally talks German. 

In the last analysis, as Churchill points out in his 
endpiece, the more sophisticated Marxists in the volume 
are merely playing Teilhard Chardin to Bob Avakian's 
Oral Roberts — they share the same basic ideology. 
What comes through in almost all the Marxist contribu- 
tions is how much Marxism has to offer Native people 
and how they should seek to acquaint themselves with it, 
never what Marxists might gain from familiarizing them- 
selves with the Native perspective. The intellectual corre- 
late of economic imperialism is arrogance and messianic 
zeal. And, as Churchill points out, when they do borrow 
aspects of Indian thought, they do so in order to make 
their own outlook seem more appealing, 

A common reason cited for the marginality of the 
Native struggle is that their struggle is hopeless (so is the 
Palestinians’ for that matter, but that has never been 
raised as a consideration) and is not “strategically impor- 
tant". From my vantage point, our whole struggle may 
well be hopeless, but that is not reason to abandon it. 
With respect to strategy, what Marxists and some anar- 
chists have to say on this score is sophistic. Indians con- 
trol land which contains 6096 of the energy sources 
needed by our technocratic society — one could make a 
case that their role is every bit as strategically important 
as that of the (increasingly irrelevant) industrial 
proletariat. But after all, traditional leftism is built on 
such sophistry. In the final analysis, there is no excuse for 
the shameful abdication of support for Native peoples 
and Native struggles. Nor can we fight technocracy and 
imperialism with an ideology which mirrors it in all im- ^ 
portant respects. We need something new. In the words of; 
Winona LaDuke: . 

No movement or group of related movements can 
succeed in offsetting present circumstances merely 
through a shared rejection. Not only must they struggle 
against something, but they must also struggle toward 
something. Action alone can never provide the required 
answers. Only a unifying theory, a unifying vision of the 
alternatives can fulfill this task. Only such a vision can 
bind together the fragmentary streams of action and 
resistance at large in America into a single multi-faceted 
whole capable of transforming the synthetic reality of a 
death culture into the natural reality of a culture of life. 
(pp. v-vi) 


The same old shit — 
When I speak of Europeans or mental Europeans, I'm 
not allowing tor false distinctions. I’m not saying that on 
the one hand there are the byproducts of a few thousand 
years of genocidal, reactionary European intellectual de- 
velopment which is bad, and on the other hand there is 
some new revolutionary intellectual development which 
is good. I'm referring here to the so-called theories of 
Marxism and anarchism and “leftism” in general. I don’t 
believe these theories can be separated from the rest of the 
European intellectual tradition. It’s really just the same 
old song. 

Take Christianity as an historical example. In its day 
Christianity was revolutionary. It changed European 
power relations for all time; that is, unless you happen to 
think the Roman Empire is still a dominant military force. 
But European culture, of which Christianity became a 
part, acted on the religion in such a way as to use it as a 
tool for the destruction of non-European peoples, for the 
expansion of European military and economic power 
across the planet, for the consolidation of the European 
nation-states, for the formation of the capitalist econ- 
omic system. The Christian revolution or revolutions 
were an important part of the development of European 
culture in directions it was already headed; it changed 
nothing other than to speed up Europe’s genocide outside 
Europe and maybe inside Europe too. 

The same holds true for the capitalist and other 
European “revolutions”. They changed power relations 
within Europe around a bit, but only to meet the needs of 
the white world at the expense of everyone and every- 
thing else. 

Revolutionary Marxism, as with industrial society in 
other forms, seeks to “rationalize” all people in relation to 
industry, maximum industry, maximum production. It is 
a materialist doctrine which despises the American 
Indian spiritual tradition, our cultures, our lifeways. 
Marx himself called us “precapitalists” and “primitive”. 
Precapitalist simply means that, in his view, we would 
eventually discover capitalism and become capitalists; 
we have always been economically retarded in Marxist 
terms. The only manner in which American Indian people 
could participate in a Marxist revolution would be tojoin 
the industrial system, to become factory workers or 
“proletarians” as Marx called them. The man was very 
clear about the fact that his revolution could occur only 
through the struggle of the proletariat, that the existence 
of a massive industrial system is a precondition of a suc- 
cessful Marxist society. 

At this point, I’ve got to stop and ask myself whether 
Tm being too harsh. Marxism has something of a his- 
tory. Does this history bear out my observations? I look 
to the process of industrialization in the Soviet Union 
since 1920 and I see that these Marxists have done what it 
took the English “industrial revolution” three hundred 
years to do; and the Marxists did it in sixty years. I see 
that the territory of the USSR used to contain a number 
of tribal peoples and that they have been crushed to make 
way for the factories. The Soviets refer to this as “The Na- 
tional Question,” the question of whether the tribal 
peoples had the right to exist as peoples; and they decided 
the tribal peoples were an acceptable sacrifice to indust- 
rial needs. I look to China and I see the same thing. I look 
to Vietnam and I see Marxists imposing an industrial 
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excerpts from Marxism and Native Americans 


order and rooting out the indigenous tribal mountain 
peoples. 

I hear a leading Soviet scientist saying that when 
uranium is exhausted then alternatives will be found. I see 
the Vietnamese taking over a nuclear power plant aban- 
doned by the U.S. military. Have they dismantled and 
destroyed it? No, they are using it. I see China explode 
nuclear bombs, developing uranium reactors, preparing 
а space program in order to colonize and exploit the 
planets the same as the Europeans colonized and ex- 
ploited this hemisphere. It’s the same old song, but maybe 
with a faster tempo this time. 

г The European materialist tradition of despiritualizing 
the universe is very similar to the mental process which 
goes into dehumanizing another person. And who seems 
most expert at dehumanizing other people? And why? 
Soldiers who have seen a lot of combat learn to do this to 
the enemy before going back into combat. Murderers do 
it before going out to commit murder. SS guards did it to 
concentration camp inmates. Cops do it. Corporation 
leaders do it to workers they send into uranium mines and 
to work in steel mills. Politicians do it to everyone in sight. 
And what each process of dehumanization has in 
common for each group doing the dehumanizing is that it 
makes it alright to kill and otherwise destroy other people. 
One of the Christian commandments says “thou shall not 
kill”, at least not humans, so the trick is to mentally con- 
vert the victims into non-humans. Then you can proclaim 
violation of your own commandment as a virtue, 

In terms of the despiritualization of the universe, the 
mental process works so that it becomes virtuous to 
destroy the planet. Terms like “progress” and “devel- 
opment” are used as cover words here the way “victory” 
and “freedom” are used to justify butchery in the 
dehumanization prone For example, a real estate 





speculator may refer to “developing” a parcel of ground 
by opening a gravel quarry there; “development” really 
means total permanent destruction with the earth itself 
removed. But European logic has gained a few tons of 
gravel with which more land can be “developed” in the 
construction of road beds. Ultimately, the whole universe 
is open — in the European view — to this sort of in- 
sanity. 

You can’t judge the real nature of a European 
revolutionary doctrine on the basis of the changes it 
proposes to make within the European power structure 
and society. You can only judge it by the effects it will 
have on non-European peoples. This is because every 
revolution in European history has served to reinforce 
Europe’s tendencies and abilities to export destruction to 
other peoples, other cultures and the environment itself. I 
defy anyone to point out an example where this 
isn’t true. 

Look beneath the surface of revolutionary Marxism 
and what do you find? A commitment to reversing the in- 
dustrial system which created the need of white society 
for uranium? No. A commitment to guaranteeing the 
Lakota and other American Indian peoples real control 








The animal rights movement i: 
ecological ignorance, a “prettified” view of nature, and logical 
fallacies, Such things as predation, parasitism, diseases, starva- 
tion, and death — facts of the natural cycle, necessary to the 





often based upon invincible 


maintenance of the web of life — 
flavour of evil. - 

An example of this approach to the natural order occured this 
winter in Alberta and Northern Saskatchewan where the snow 
was unusually deep and a number of deer were having trouble 
foraging. In the natural course of events, a number of deer 
would die of starvation through this winter and so, for the next 
few years, there would be plenty of food for the deer population 
and it would thrive. However, a number of people who knew 
nothing of the carrying capacity of the land — the number of 
deer who could comfortably overwinter there — put pressure 
on the Ministry of Natural Resources to set out hay to tide the 
excess deer population over the winter. 

So, next winter there will be even more deer and probably 
again too much for the winter forage and either hay will haveto 
be set out or an even larger dieback will happen. 

This same stupidity has been played out many times before: 
winter feeding builds a deer population abnormally high until 
the pressure on the summer food is so great that starvation and 
disease wind up wiping the population far below the carrying 
capacity of the land. 

It’s humanitarian rather than ecological thinking — similar 
thinking seems to motivate many animal rights activists. They 
expand their beliefs about how humans should behave towards 
one another into areas where those values are either simply ir- 
relevant or, usually, actively harmful, 

Another example might be the rescuing of monkeys used in 
animal experiments. Unless they have a pocket jungle handy 
and a person who knows a great deal about monkeys to look 
after the poor creatures once they’ve rescued it from captivity it 
will be worse off than before. I would speculate that the vast 
majority of the animals these A.L.F. wellwishers rescue die 
within a few days simply because they don’t know enough to 
care for them. Killing them rather than taking them wouldn't fit 
with their “humanitarianism”, though it would end the suffer- 


are denied or given а moral 


over the land and resources they haveleft? No, not unless 
the industrial process is to be reversed as part of their 
doctrine. A commitment to our rights, as peoples, to 
maintaining our values and traditions? No, not as long as 
they need the uranium within our land to feed the indust- 
rial system of the society, the culture of which the Mar- 
xists are still a part. 

It's only a matter of time until what Europeans call “a 
major catastrophe of global propottions” will occur. It is 
the role of American Indian peoples, the role of all natural 
beings to survive. A part of our survival is to resist. We 
resist, not to overthrow a government or to take political 
power, but because it is natural to resist extermination, to 
survive, We don’t want power over white institutions; we 
want white institutions to disappear. That’s revolu- 
tion. 

When I use the term “European”, I’m not referring to 
skin color or a particular genetic structure. What I’m 
referring to is a mind-set, a world view which is a product 
of the development of European culture. People are not 
genetically encoded to hold this outlook, they are accul- 
turated to hold it. The same holds true for American In- 
dians or for the members of any other culture. O 


ing far better. 

I love animals but I know some biology and a fair bit of 
ecological ideas. It thrilled me in September when I was walk- 
ing in a field here on the rural commune where I live and I saw a 
snake capture and swallow a toad. How amazing, how beauti- 
ful. How privileged I felt to be able to see that. I imagine the bulk 
of animal rights activists would have been revolted. I find 
snakes and toads both fascinating and I was delighted to see 
that toad and that snake fulfill the predator-prey relation- 

up: 

Human morality does not apply to natural relationships, just 
to relations between human beings. The snake was not “evil”, 
simply hungry, and the toad was not “virtuous” or “ag- 
grieved”, simply prey. 

We deny the natural order, and our own nature as animals, 
and find ourselves caught up in contradictions. Acts of 
“humanitarianism” applied in contradiction to natural 
Processes only delay them, and applying human morality to 
other species distorts our understanding of their true na- 
tures. 

The true nature of humanity lies in the biological absolutes 
necessary to maintain our species. Those things which further 
that process are “good” in the only terms which make sense to 
me (оп a species level, not necessarily for individuals), being in 
harmony with our nature and improving our Darwinian fit- 
ness. 


The continuation of our predator-prey relationships into 
agriculture has obviously been a good thing. Because of our 
species’ domestication of animals and plants the human species 
is spectacularly successful — the most widespread and 
numerous large mammal on earth. 

So, from two different points of view the animal rights move- 
ment is wrong: agriculture, including the domestication of 
animals, is a good thing, and, they expand human ethics to 
cover our relations with other species, which is 
innapropriate. 

I might also add that, contrary to the assertions of animal 
rights activists, the relationships of humans and animals are not 
purely predacious but commensal We provide domestic 
animals with food, shelter, protection from other predators, and 
mates in return for flesh. The same is true for domestic plants, 
not to mention animals which are purely parasitic on us in food 
terms: cats, dogs, etc. 
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Baby talk: language and reproduction 


by Scott Kerr 


This article concerns two subjects: reproduction and 
language. At first it may seem ludicrous to say that these 
two subjects could have anything to do with each other; ~ 
but there is something which draws thzm together: both 
are controlled by male-built institutions, and the devel- 
opment of the-legal and philosophical institutions that 
control reproduction and language shows a disturbing 


parallel. , 

In her book THE POLITICS OF REPRODUC- 
TION, Mary O’Brien claims that women's oppression 
m two things: economic forces and the idea of 


ity”. it the second factor is a myth 

2 woman gives 

i йй у sex! claimstobe 
the fáther,hecai thatthe didn't have sex 


ith another man around the same time that he had sex 
with her. O'Brien states that marriage as we know it was 
originally (and still is) an institution enforced by men to 
ink of himself as being 
















| having sex 
In prehistoric times, the idea that sexual intercourse 
produces pregnahcy arose eons after the dawn of our 
species. But as-Soon as it was discovered, men realized 
that a child could potentially be “connected” in some way 
asingle man and not just the mother, and this produced 
insecurity. Each man felt the need for some sort of 
itude that the children borne by his female sex 
ner(s) were "liis own" and not the result of sex with 
male. This certitude was ensured by the enforce- 
monogamy OF WOMEN. Also, through this 













institution the children of a marri e the 
property of the-husba: ns 

Our society traces’ re the father by 
giving the child the T. I wish to show 
that this “naming” men have done to the 


entire realm-we Call “reality”. In the Bible, Adam was 
given the task/of naming all of the animals, but men 
throughout history haye always taken it upon themselves 
to do far mofe than just “name”; they have controlled all 
forms of /representation, including language and 
philosophy, Thus the entire conceptual system of the 
Western world only expresses masculine experience and 
interests / (e.g. it rationalizes women’s domination). 
Masculine philosophy gives names for and categorizes 
the continuous flux i jenti: 
(whi nonatúral 
this system of cat 





ions or categories), and it gives 
ries (the name of “truth”. 


natufal connection between the words that a speaker | 
utters and the meanings that a listener interprets. The | 
parallel that I will draw here is this: Derrida is well aware | 
of the "openness" of patetnity, and he also feels that a | 
speaker is separated fromthe words spoken in a parallel | 
way to the way a-possiblé father is separated from his | 
5] These fations are accomplished by the 
р of interpretation and reproduction respec- | 
tively. Thespeaker: controlinterpretationsandthe ‘ 
potential father cannot control the paternity of his wife's 
child. 


Ja Derrida, а French philosopher of language, / 
ae that there is no necessary or | 
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But the tradition of male thought denies this state of 
affairs, and Derrida says that, with a few recent 


.,. exceptions (Marx, Nietzsche; and Freud), philosophical 
stitutions since Plato have tried to tie words down by 


claiming that there is a "truth" out there to which these 
male words correspond. Here lies the parallel between 
patriarchatinstitutions of reproduction and philosophy: 
During the time of ancient Greece, two major institu- 
tions were Consolidated by men: (1) monogamous 
hetetosexual márriage and (2) philosophical truth. If we 


examine philosophy's traditional description of the truth 
in language, we find disturbing echoes of the idea 
“paternity”. 


Let's say a speaker is talking to someone else. In tradi- 
tional philosophy, the listener is always assumed to take 
the speaker's and interpret correctly the meaning 
intended by the: ker — the “speaker’s” meaning. But, 
in lived experience, the interpreted meaning is never 
exactly the speaker's intended one. The traditional, male 


philosopherassumes, when he speaks, that THE. meaning 
to bei is “his” meaning. He assumes this in the 
same w: the father assumes that the child of “his” 
wife is “his” child. But the speaker’s words are at the 


mercy of chance just as much as the male's sperm. 
OF courte, Western philosophy isn't satisfied with this 
state of affairs. To support the one-to-one relationship 
between the male speaker’s idea and the listener's inter- 
pretation, "Western philosophical rules since Plato have 
perpetuated a certain distinction: the “true” vs. the 
“untrue”. Traditional philosophy has prized all that is 
“true” and rejected all else, setting it aside as “outside 
philosophy”, ina secondary realm) But this “other” realm 
includes more than what is “false”; italso includes what is 
“poetic”, “fictional”, a "joke", à “pun”, “irony”, 
“creative interpretation”, etc. After this line was drawn, 
philosphy became unliterary and unplayful. But why did 
classical philosophers make this distinction and 
privilege "truth"? One reason might be the maintaining 
of the difference between public (male) and private 






-(fémale) realms, The first was, and still is,a serious world: 


е realm of business-war-power. The distinction, true/ 
true also promotes masculine virtue (cleatness, 


“control, mastery — all necessary in the public realm) over 


‘the mystery of nature (the same nature that prob- 


j lematizes paternity). Indeed men did not just draw a line, 
/ but forced all ideas and experience: i 


this artificial ^ 
dichotomy, which allowed them -to-"control" nature 
through knowledge. A ; 
But what is the status of “truth” now for feminists? 
Now that we realize that the distinction between public 
and private realms is a ivg опе (marginalizing 
women in the private), what is the status of the serious 
discourse of the public istinctions such-as- 
public/private and i are only ideas, 
but they do help perpetuate the economic, reproductive 
and sexual oppression of women. When feminists take 
apart these oppositions, what ways of speaking should 
they use? Certainly some Are using а literary and playful 
discourse (Mary Daly and French feminists) while others 
use a strictly serious way of speaking. What are the uses 
and dangers in combining these ways of speaking now? 








By combining them do we achieve a new form of 
knowledge? Women have always written in both and 
neither of these discourses. Surely the best strategy is to 
exclude neither of the two existing ways of speaking nor 
their combination. O 


Out of the cages 


and into the streets 
By Lynna Landstreet 


On New Years Day, 1985, The Animal Liberation 
Front (ALF) raided a research laboratory at the 
University of Western Ontario and rescued three 
animals, two cats and a monkey. The ALF had done 
actions in the Toronto area before, but had never gotten 
all that much press, so, to a lot of people, the fact that the 
ALF existed at all in Canada was news. The reason that 
this particular action received the spectacular, sen- 
sationalist front-page coverage that it did was the claim 
by one of the researchers that the monkey might be 
infected with a “deadly” Herpes B virus which allegedly 
could cause hydroencephalus in humyns who came in 
contact with the animal. The mass media, of course, 
seized on this tidbit with unholy glee, and every publica- 
tion from the Globe & Mail to the Weekly World News 
was soon filled with self-righteous editorials about the 
need to protect society from these “dangerous ter- 
rorists” (or “misguided idealists”) who were endanger- 
ing the public for their cause, and how you can picket, 
protest, and writeto your MP but you can't break thelaw, 
etc., etc. Sound familiar, anyone? 

Despite assurances in ALF communiques that they 
were taking all necessary precautions, and the fact that 
until now, no one had ever heard of Herpes causing 
hydroencephalus or being transmitted through casual 
contact (one wonders if the UWO's scientists are busy 
concocting néw diseases, and if so, why?), the hysteria 
over “irresponsible extremists” continued for quite a 
while. No one seemed to ask why freeing an animal that 
might be infected with a dangerous virus was called 
“terrorism” while infecting the animal with the virus in the 
first place was called "research". Eventually it was 
discovered that the monkey in fact did not have Herpes B, 


but this development received next to no attention in the 
press. 

The ALF action has had a number of effects. To people 
in the animal liberation movement, it showed that new 
options were available, that you can picket, protest, and 
break the law, and get away with it. It has clearly had a 
radicalizing effect on the movement. Some mainstream 
animal rights groups, such as ARK II, openly expressed 
support for the ALF, and some radical animal 
liberationists are forming an aboveground ALF support 
group, such as exists in the UK. 

For anarchists, and other people involved in other 
areas of social change, the ALF has proven that the 
animal liberation movement is not totally composed of 
bourgeois pet-lovers whose political consciousness 
extends no further than not wanting cute, cuddly animals 
to get hurt. The anti-authoritarian politics, direct-action 
approach, and total commitment expressed by the ALF 
in communiques and interviews show that the movement 
contains some very radical people, who are perhaps not 
that different from the rest of us. 

And, for the State and society at large, it showed that 
the animal liberation movement, like the peace 
movement, the womyn's movement, and many others, is 
not going to be pacified by empty rhetoric, and is not 
going to confine itself to asking for favours from the 
State. Even though many people still do not take the 
animal liberation movement seriously, the ALF action 
has at least caused the authorities to start doing so, 

judging from the heavy police presence and harrassment 
experienced at some recent events. 

The movement, particularly its more radical wing, is 
caught in a very difficult position right now, in that the 
State recognizes it as a threat and treats it accordingly, 
but most other radicals don't as yet, and thus it lacks the 
support that other radical movements have from others 
opposing the status quo. However, this may be changing 
as more people begin to make the links between issues, 
and I for one hope that the day is not so far off when the 
ALF will get as much support from the anarchist 
community as the Vancouver Five — or at least be 
recognized as being on “our side”. É 

The ALF Support group can be contacted c/o the Anti- 
Authoritarian News Network (AANN), P.O. Box 915, 
Station F, Toronto, Ont., Canada, M4Y 239.0 





Prison Abolition: Community Solutions to. Sexual Violence (part 2) 


The following is part 2 of the text of a talk given by Fay 
Honey Knopp, long-time Quaker activist and prison 
abolitionist at the “Со! Solutions to Sexual 
Violence" Conference held in May of 1984 in Toronto. 
Part 1 appeared in issue No. 11. 

Ihave mentioned already a few of the areas that chal- 
lenge abolitionist and feminist perspectives when we are 
considering responses to sexual or other violent abuses of 
women and young children. I will include them now as I 
present a fuller listing of our challenges, and I hope that 
you will add to this list: ET 

1. Our broadest challenge is to create a feminist/ 
abolitionist perspective on crime and justice and a means 
of continuing interaction among our social change move- 
ments. 


2. To date, there is, unfortunately, only an unjust court 
system available to validate (1) the fact that a sexual or 
violent crime against a woman or child has occurred and 
(2) the role of the victimizer in that transgression, It is still 
a struggle to get the courts to do that much. While we 
must be relentless in our efforts to press the courts to deal 
fairly with all parties prior to conviction, the post-convic- 
tion period challenges our creativity. We are challenged 
to find ways to insure that the court places the victims’ 
needs, the offenders’ needs, and the community's needs at 
the center of sentencing decisions. We must assure that 
justice is not measured by the amount of prison punish- 
ment or pain meted out to an offender to the neglect of the 
victim/survivor. Using an unjust, repressive structure to 
provide disempowered women with a sense that justice 
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has been done gives power to a system that is set up to 
protect the status quo, fundamental to which is male 
violence against women. As Gail Sullivan said in her fine 
article in Aegis (1982), “We are thus asking one arm of 
the patriarchal system to punish some of its members for 
behavior which is inherent in the social structure.” Sul- 
livan also reminds us that the laws are made in the inter- 
est of the dominant class — white men — while it is 
primarily poor nonwhites who go to prison. “If we push 
for incarceration,” she says, “we legitimize the degrada- 
tion and destruction of human beings in prisons as a 
method of social control — and we increase reliance on 
the patriarchal state to determine who is wrong or 


3. We are challenged to define the limits of the criminal 
injustice system as a vehicle for bringing justice to disem- 
powered victims. Is there a positive “iron fist in the velvet 
glove” role for these systems? Should they be used to. help 
enforce certain decisions? To enforce protective orders in 


.battering cases? To remove assaultive fathers from 


homes when they won't leave voluntarily? To ensure that 
offenders will stay in treatment in the community after 
the “arrest effect" wears off? Are these appropriate roles 
for the system at this time, or are there other community 
methods for enforcement? 

_ 4. Another challenge is the question of dispute media- 
tion as an excarceration strategy when utilized for dis- 
putes involving family violence. Is there a just form of dis- 
pute mediation that can be used to handle these disputes 
to the satisfaction of the victim, the offender, and the 
community? 
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5. We are challenged to address the matters of safety 
and constitutional rights, the issue of preventive deten- 
tion. If a person has a prior history of sexual offense, does 
he have a right to bail? If he is released, are there alterna- 
tive methods of supervision or surveillance that will 
assure he will not commit a similar crime prior to 
trial? 

6. A challenge that is extremely compelling and 
deserves many days of deliberation is the issue of pornog- 
raphy. In the United States, this relates to First Amend- 
ment rights to free speech. This is a social issue that must 
engage deeply the feminist/abolitionist movement. 
THEMES AND COMPONENTS OF A COM- 
MUNITY ORGANIZING MODEL 

In this third and last focus of my presentation, I will 
outline briefly some of the bare-bones themes and com- 
ponents of a community organizing model for reducing 
and controlling sexual offenses. Since it is important that 
we strategize collectively when approaching this com- 
plex issue, it is my hope that this skeleton will be fleshed 
out in workshop settings. 

PREAP prefers a social-justice prevention model 
based on community responsibility for one another's 
safety and on respect for all persons involved in the sexual 
assault. Thus we suggest the formation of three coor- 
dinated task forces or components for communities that 
wish to control and reduce sexual assaults: a prevention/ 
education component, a victim/survivor component, and 
an offender-restoration component. 
Prevention/Education 

A prevention/education component should involve 
primary prevention of sexual assault, which means 
eliminating the social conditions and attitudes that 
promote and perpetuate assaults. Carolyn Sparks, a 
feminist and sexual assault specialist, says that if we are 
to do this we must first understand and then critique the 
rules of the patriarchal social organization. We must un- 
cover the social prejudice against women and children 
that is upheld by institutional laws and policies and, as a 
result, by popular thought. In its place, she says, we must 
construct a new set of rules for social relationships, a way 
in which we can organize society so that women's and 
children's status precludes our being preyed upon. The 
prevention of sexual violence, then, as we indicated pre- 
viously, becomes not the traditional war model of crime 
prevention but truly a movement for social justice 
(Sparks, 1982). 

This approach is validated by new research by 
anthropologist Peggy Reeves Sanday at the University of 
Pennsylvania (Sanday, 1982), who studied 95 tribal 
societies and found that 47 percent were free of sexual as- 
sault. She compares elements present in rape-free 
Societies — where rape is unthinkable — with rape-prone 
Societies where rape is common. Commonalities among 
rape-free societies provide us with this prevention 
agenda: 

1. In the rape-free societies, women are treated with 
considerable respect, and prestige is attached to female 
reproductive roles. Women are respected and influential 
members of the community. 

2. Interpersonal violence is minimized and in some 
cases virtually absent. The peoples' attitude regarding the 
natural environment is one of reverence rather than one 
of exploitation. 

3. The relationship between the sexes tends to be 


symmetrical and equal, particularly in terms of power. 
Female power is valued as much as male power. Decis- 
ion making is usually by common consent. 

4. The source of energy and creativity in the universe is 
often attributed to a female figure. 

In the societies in Sanday's study that were unam- 
biguously rape prone (17 percent), certain themes are 
revealed that we must avoid and reverse if we are to con- 
trol and reduce sexual aggression and violence: 

1. In the rape-prone societies, men as well as women 
view sexual relations ingi V 5 to 
be hurt, and men b 
through hurting. 

2. Rape is a means b; 
mark themselves as п 


chooses must be respected. She is considered 
property. b Д 

Sanday's studies reaffirm for us the notion that our b 
havior is not male or female because of anything in- 


herent in human nature. How we behave is programmed | 


culturally; much of what is undesirable must b 
deprogrammed. Being female or male, says Sanday, 
very much a characteristic of the culture in which we live; 


that is, male nature has not been selected genetically for 7 


violence. Male nature is not, as it has been depicted, an 
ever-present struggle to overcome baser impulses be- 
queathed by our apish ancestors. In rape-prone societies, 
rape is explicitly linked to the control of women and to 
male dominance. These perspectives are central to any 
program geared toward preventing sexual assault. We 
must learn how to articulate these perspectives and make. 
them operational in creative programs that reflect the: 
values found in rape-free societies. 

There are many community programs and education- 
al materials that teach strategies that are designed to 
prevent victimization. PREAP advocates teaching 
children and women that they own and control their own 


{ 


bodies and teaching men that they have the obligation too 


respect this. Though we must change laws and socia 
policies to do this, there are excellent programs that ai 
teaching these values to male and female children.(9 
jurvivor 
A victim/survivor component should encompass 

service, advocacy, and restoration strategies and suj 
port systems. Since these services are readily known 
those present and because there are victim specialists oi 
the panel, I will not detail the community response to 
victim/survivors; however, I will say just a word about 
funding. In Minnesota, the legislature appropriates 
money every two years and funds an entire coordinated 
network of sexual-assault crises services throughout the 
state. There is continual inservice work, consciousness 
raising, and education about rape and rape prevention in 
every community. Outreach is done with traditionally 
neglected victim populations: women of color, Native 
Americans, disabled and elderly, gays, and low-function- 
ing persons. Statewide funding is the key to good victim/ 





survivor services, and it should be guaranteed by ap- 
propriations from legislative bodies. 

As we shall see in data included in the following 
description of the sex-offender treatment component, it is 
extremely important that young male victims of sexual 
assault also receive specialized victim services and coun- 


seling. 
Offender-Restoration 

A sex-offender treatment component should involve 
services to “hands-off” nuisance offenders (exhibi- 
tionists, voyeurs, obscene telephone callers, etc.); hands- 
on passive" offenders (fondlers, frotteurs); and “hands- 
on aggressive” offenders (rapists). The women’s move- 
ment and rape-crisis movement has had a tremendous in- 
fluence on sex-offender retraining approaches by insist- 
ing that rape is a crime of anger, power, and violence 
rather than a crime of sexual passion. 

New research provided by the New York Psychiatric 
Institute in New York City (Abel, Mittelman, & Becker, 
1984) alerts us to why early treatment is important. The 
research reveals (1) that the number of sexual crimes 
committed by a single individual is extremely high (for in- 
stance, 232 child molesters admit to an average of 166.9 
completed child molestations, on an average of 75.8 vic- 
tims, each); (2) that single individuals often engage in a 
wide variety of sexual crimes (50 percent of the men inthe - 
study had multiple deviations, including child molesta- 
tion, incest, rape, and exhibitionism); (3) that the onset of 
these crimes is very early (57 percent of 411 sex of- 
fenders studied began their behaviors by age 19); and (4) 
most strikingly, that, in a study of 240 individuals who 
committed 91,000 sex crimes, there was an increase in the 
average number of victims per offender, from 6.75 when 
they were under 18, to 380 when they were adults. Says 
Abel, “If you don’t get them early, this is what will 
happen. Early intervention is effective” (Abel, 1984). 

Though rape is a very severe problem, in terms of in- 


à cidence, child molestation is a much more serious prob- 


lem (Abel, Mittelman, & Becker, 1984).(10) The victim 
o ccording to Abel (1984), falls very heavily on boys 
remolested outside the home. These figures were 
T "offenses in the home.(11) 
sex offenders exist, they are lo- 
ıin mental health facilities, and in 
been developed by specialists, 
d evaluation procedures are 
the suitability of a person for 
ity or in a more controlled 


writing about (Knopp, 1984) is 

гер e alternative. It is a house 

ed exclusively to the treatment of 26 

itely owned by a clinician, providing 

Ive, excellent care, that includes work with the 

ole family, and a gradual easing of the offender back 
into the community. 

Retraining time takes from one to five years depend- 
ing on the nature, length, and pattern of the behavior. I 
will not describe the treatment components here, but they 
deal directly with the causal factors involved in the be- 
havior. 

Finally, PREAP keeps a sharp eye on whether 
programs are retraining offenders into currently accept- 
able role behavior between men and women or encourag- 
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ing new, nonpatriarchal roles. This is an important 
factor, and some programs emphasize it admirably. 
CONCLUSIONS 

Wecan become creators of a new justice by working on 
new responses to sexual violence as abolitionists and 
feminists, Our message must be loud and it must be clear. 
The victimizer must take responsibility for his sexual 
crimes, but the community also must examine its respon- 
sibility for the behaviors. It must uncover the societal 
roots of sexual violence, understand them, and find ways 
to reduce the potential for such violence to occur. 
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continued from page 17 


Narodniki— and was executed for his part in the murder 
of the Czar. 

Before moving on to the recent past, allow me to 
mention a Tew other highlights. One form that anarchism 
took in Europe and America at the turn of the century 
and later was syndicalism — the belief that the unions (or 
syndicates as they were called in France) would one day 
take over the management of production and form an 
upside down pyramid with power invested in the local 
factories, Anarchists have always been strongly 
identified with the workers’ movement, The Haymarket 
Martyrs (four men executed on phoney charges of 
throwing a bomb), who led the battle in Chicago for the 
eight hour day, were anarchists as were Sacco and 
Vanzetti, immigrant Italians framed for a murder and a 
robbery they didn’t commit (and ironically supported by 
the Communist Party during their years on death row). It 
is often thought that anarcho- syndicalists were exceed- 
ingly narrow in their focus on economics, but the 
principal theoretician of syndicalism, Ferdinand 
Pelloutier, envisioned a broad political program of 
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mutual aid societies , workers' self education, and efforts 
at educating the people generally about political issues. 
The notion of *workers' control" which emerged out of 
syndicalism became very popular among Russian 
workers, and the Bolsheviks received their support, in 
part, because of their demagogical use of the concept. 
Once in power, they destroyed incipient attempts at 
workers’ self-management(s). and when the Kronstadt 
sailors rose in 1921, demanding self-governing institu- 
tions instead of Party control, they were butchered “like 
partridges” at Trotsky’s orders with troops brought in 
from Central Asia (who neither understood the issues at 
stake nor could speak the sailors’ language). All in all, 
14,000 rebels died.(9). 

Syndicalism was also big inthe United States wherethe 
International Workers of the World organized workers 
of all nationalities into their “One Big Union", regardless 
of trade, creating the basis for the modern trade union, 
and fighting for free speech and against religious 
mystification. Their organization (known more popu- 
larly as “The Wobblies”) was decimated by police during 
the First World War because of their opposition to what 
they saw as a “bosses’ conflict”. Anarchist ideas — 
known in Spain as “comunismo libertario” — influenced 
generations of Spaniards and eventually created the 
conditions for the Spanish Civil War where an actually 
functioning anarchist society was set up in several parts 
of Spain before it was crushed by Franco, on the one side, 
and their supposed allies, the Communists, on the other. 
Anarchism was also influential in the arts during the first 
three decades of the twentieth century, influencing 
Pisarro the painter, Aldous Huxley the novelist, George 
Orwell, Margaret Anderson, and Oscar Wilde. Alex- 
ander Berkman and Emma Goldman were also influen- 
tial figures,the latter a pioneering force for women's 
liberation, free love, birth control and an advocate and 
patron of the arts. 

Anarchism slumbered in the 40's, to be reborn with the 
“new left" in the 50's and 60's. It all started when the late 
50’s and early 60’s saw the emergence of a rebellion 
against traditional leftism pioneered by Paul Goodman, 
C. Wright Mills and Herbert Marcuse, This “New Left”, 
as it later came to be called, with its emphasis on 
individual freedom, participatory democracy, and the 
necessity to choose means consistent with ends, had 
much in common with anarchism. Its percursors were the 
Committee for Non-Violent Revolution, founded along 
with the journal Direct Action, by Dave Dellinger in 
1946, and succeeded by Liberation which opened its 
pages to anarchist ideas. Had anarchism been more in- 
fluential, SDS might not have evolved into the Marxist 
Leninist monstrosity that it did. The New Left was 
strangled in its cradle by the ghosts of Lenin and Stalin. 
Today, we are at a similar juncture where, for lack of an 
authentic new left, the women's and the peace movements 
run the risk of being hijacked by an out-of-date Marxism. 
Though the New Left didn’t win the day, it planted its 
seeds. Murray Bookchin’s essay, “Listen, Marxist!” in- 
noculated at least a few thousand activists against 
Leninism, and radical feminism erupted on the scene 
proclaiming in anarchist overtones: “Power to no one, 
and to every one: to each the power over his/her own life, 
and no others.”(10). 

Murray Bookchin was one of the most talented 


thinkers of this time period — his essays *Ecology and 
Revolutionary Thought", *Toward A Liberatory Tech- 
nology" and his book Our Synthetic Environment an- 
ticipated the ecology movement by 5 to 10 years. His 
book, Post-Scarcity Anarchism, which contains the 
above-mentioned essays, has lost none of its relevance 
since it was first published in 1971, and represents one of 
the few attempts to meet the 60’s on its own terms. 

On the other side of the Atlantic, the New Left fared 
somewhat better. May ‘68 in Paris represented the 
greatest flowering of the New Left in the world to date. It 
was as if the percursors of modern leftism — the Sur- 
realists and the Symbolist poets had suddenly come to life 
as Paris walls were decorated with a profusion of graffiti: 
“Power to the Imagination”, “Life Without Dead 
Times”, and “Be Realistic — Demand the Impossible!” 
Paris ‘68 showed that freedom, not scarcity, was the issue 
of the day in the advanced capitalist countries. 
Anarchists like Daniel Cohn-Bendit played a prominent 
role in the ‘68 events and later co-authored an influential 
book entitled Obsolete Communism: The Left-Wing Al- 
ternative. Another influential group was the Situa- 
tionists. Though Marxists of a sort, and very 
authoritarian intellectually, their contributions to radical 
social thought are numerous and have since been assimi- 
lated into anarchist thought (the notion of “the 
spectacle”, for instance — see KIO No. 6). 

As in North America, Europe succumbed to the 
influence of Leninism, but its reign was brief, and by the 
early 70’s citizen’s action groups were emerging which 
later developed into the famous Green Parties and 
movements. On the North American side, the anti-nuke 
movement formed an important counter-current to 
Maoism, and proved that the anarchist concepts of 
affinity groups and consensus decision-making were 
alive and well. In 1976-77, the punk movement took 
Britain by storm and the Sex Pistols anthem, “Anarchy in 
the U.K.” launched a new generation of youth on the trail 
of the elusive circle-A. Crass and Poison Girls, two in- 
fluential hardcore bands, have continued this trajectory 
in a more explicit vein, as have North America’s Dead 
Kennedys and M.D.C. The early 80’s has also seen a 
revival and strengthening of anti-authoritarian currents, 
Today in 1985, we stand at a crossroads — the choice is 
clear. Either we create an authentic New Left, imbued 
with the best that anarchism, feminism and radical non- 
violence have to offer, or we chuck it in the gutter and 
repeat the mistakes of the past. 

POSTSCRIPT: 

In many of my articles for Kick It Over, I have been 
critical of Marxism. This might lead some readers to 
assume that I take a sectarian attitude and believe 
anarchism is beyond reproach. Far from it. Nothing is (or 
should be) sacred. One will no more find the answer to 
twentieth century problems in dusty nineteenth century 
anarchist tracts than in nineteenth century Marxist ones. 
The problem with traditional anarchism is two-fold. 
First, it has overestimated our thirst for freedom, and 
failed to explain our penchant for conformity and the 
trappings of authoritarianism. Second, it has proven 
more successful at criticizing the present than at building 
bridges to the future. How do we deal with specific social 
problems like crime, for instance, without the aid of 
prisons? How, after a revolution, do we fight a revolt by 


the powers-that-be without recourse to a system of 
organized coercion? How do we organize an over- 
arching economic life in a system of decentralized 
communes? How do we convince people to move into 
such communes in the first place and give up their 
consumer lifestyle? How do we guarantee the rights of 
Native peoples? Until anarchists answer these questions 
they will be treated with skepticism and deservedly 
so. 


If Marxism suffers from economism, anarchism 
suffers from a knee-jerk attitude towards politics. Since 
any form of political participation is viewed as 
compromise the arena of politics is left to the powers that 
be. We can’t ignore politics, we must reclaim it. We must 
figure out how the “elected dictatorships” of the present 
can be made to evolve (through the development of “dual 
power”, for instance) into the self-managed institutions 
ofa libertarian society. What is the relationship between 
building alternative economic institutions and challeng- 
ing technocracy in the political sphere? How do the 
people seize back political power? How do they fight the 
erosion of their civil liberties? How do we erode the 
legitimacy of the Conservative and Liberal Parties, and 
create support for a libertarian politics without becoming 
acaptiveoftheelectoral system? These questions deserve 
our attention and soon. 

FOOTNOTES 

1. quoted in The Anarchist Reader, edited by George 
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{available for $1.00 from: P.O. Box 5811, Station A, Toronto, 
Ont. MSW 1P2). 

3. quoted in Anarchism by George Woodcock, New American 
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GLOSSARY FOR ISSUE NUMBER 12* 


(*In #11 we pledged to avoid leftist jargon. Occasionally, we suffer lapses. In 
an effort to make amends, we are printing this glossary to explain some of the 


difficult words in this issue.) 


aesthetically= referring to artistic quality 


aggregate- the whole 
ambivalent= describing mixed feelings 
anomalies" contradictions 


anti-authoritarian- those who oppose arbitrary 


authority 

antiquarianism- pertaining to the past 
ascertain- determine 

atypical= unusual 

authoritarianism, authoritarian= a formal or 
informal system where people worship or pro- 
mote obedience to authority 

Bob Avakian= guru of the Revolutionary Com- 
munist Party, U.S.A. 

bulwark(verb)= to shore up 

caricture- stereotype 

coercive- involving force 

‘Tonsensual= involving voluntary agreement 
among two or more parties 

correlate= counterpart 

countenancing= tolerating 

gepradat ions: robbing and plundering 
despiritualization= taking the sacred out 


chotony= seeing things as "either/or" 
lactic= unsubtle 
discourse= discussion 


disempowered= not confident of one's own 
powers 
eclecticism= mixing apples and oranges 
endemice widespread or characteristic 
Eurocentric= seeing Europe as the centre 
of the universe 
exposition" expression 
acilitated- assisted 
formidables causing dread, fear or awe 
germinate= sprout or grow 
hardcore= a term rferring to a certain 
brand of punk rock 
heterogeneity= diversity 
ideologic= pertaining to ideas 
ideological imperialisms one culture foisting 
ts as on another 
incongruous= something that doesn't fit in 


liason- relationship or affair 
lubricity- lust 
materialist- the doctrine that 
‘sees in nature only objects 
messianic zeal- the arrogance 
of those who think they're go- 
ing to save the world 

mitigate- lessen 
monoculture- a culture which is 

sameness 

nihilists= those who reject all 
positive values 
non-hierarchical= without bosses 
cr overlords 

obstinacy= stubborness 
patriarchy, patriarchal= the dom 
ination of men over women 
plangent* repetitive 

lausibles convincing 

lemicist- one who makes a pro- 

OBS out of argumentation 


redation* one species surviving 
"m devouring another d 
prolixe wordy or long-winded 


rovisoss condition or stipula- 
tion à 
prudery= leery of sex Pee 


reprisals= punishments ж. 
retribution= reward or punishment TS 


robotics like a robot 

Sexual orientation" either gay or 
straight 

socialization= the process by which 
people are molded in society's image 
suzerains= feudal rulers - 
technocratics rule by the experts 
technocrats= those who rule by vir- 
tue of their supposedly superior 
knowledge 

Teilhard Chardin a sophisticated 
Christian mystic who ideas were pop- 
ular early this century 
totalitarian= a system of complete 
political and/or thought control 


trajectory= path 





indigenouss original, authentic 
nsurgence- rebellion 
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THE TAKIN 


--A uranium boom is currently taking place in Northern Saskatchewan, destroying 
the people and the land, and threatening the world with accidents and nuclear war. 


--Uranium exploration and mining is in the ferefront of the nuclear industry. 
--It takes 1000 lbs. of uranium ore to produce 1 lb. of "yellow cake". 

--The waste (crushed rock or sand) is 75 to 90% radioactive. 

--This waste has a half-life of 150,000 years. 


--Low-level radioactivity is known to cause leukemia, spontaneous abortions, 
cancer, and lack of resistance to disease. 


--The Native people of northern Saskatchewan have been making clear their oppo- 


sition to uranium mining since 1972. The government of Saskatchewan refuses to 
recognize their aboriginal rights to the land. 


TO FIGHT THIS ONGOING ECOCIDE OF OUR PLANET AND GENOCIDE AGAINST NATIVE PEOPLE, 


A NORTHERN SURVIVAL GATHERING IS BEING CALLED FOR JUNE 9-13, 1985 AT THE ENTRANCE 
TO TWO URANIUM MINES ON WOLLASTON LAKE ROAD IN NORTHERN SASKETCHEWAN 


T TO BE FOLLOWED BY A BLOCKADE OF INDETERMINATE LENGTH. 
DURING THE FOUR DAY GATHERING, WORKSHOPS WILL BE HELD ON: LOCAL PEOPLE'S CON- 


CERNS, THE INTERNATIONAL NUCLEAR INDUSTRY, APPROPRIATE DEVELOPMENT, AND PREPARATION 
FOR THE BLOCKADE. 


THE BLOCKADE AND GATHERING IS BEING SPONSORED BY THE COLLINS BAY ACTION GROUP 
(A COALITION OF NATIVE AND ENVIRONMENTAL GROUPS). THEY NEED YOUR SUPPORT. TO GET 


INVOLVED, CONTACT THE C.B.A.G. TO GET DIRECTIONS AND FIND OUT WHAT TO BRING. CON- 
TACT THEM AT: 


C.B.A.G. 
С/О LAC LA HACHE BAND 










C.B.A.G. 
WOLLASTON LAKE, SASK. BOX 3183 
S0J 3C0 VANCOUVER, B.C. 
(306) 633-2003 (or 2131) V6B 3X6 


(604) 688-7325 
ask for Miles Goldstick 





ax: 





t 


